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Foreword

The Dhammapada, “The Path of the Dhamma,” is so well known that it almost
needs no introduction. It is by far the most widely translated Buddhist text. Therefore, I
will keep my remarks to a minimum.

The Dhammapada is the second book of the Khuddaka Nikaya, which is, itself,
the fifth and last collection (nikaya) of the Sutta Pitaka. The Dhammapada consists of
423 verses spoken by the Buddha on various occasions. These verses are arranged
according to topic into 26 chapters. Though most of the verses were spoken to Bhikkhus,
they are, nonetheless, of universal applicability. Indeed, they provide an incomparable
guide on how to live a noble, rewarding, and useful life.

In addition to the text of The Dhammapada, there also exist the stories of the
events that prompted the Buddha to utter these verses as well as commentaries on the
individual verses. The stories provide the context. The Commentary contains much
useful material and, in some cases, provides the only means to understand the underlying
meaning of the point that the Buddha was trying to get across.

I had several goals in mind when I undertook the task of preparing yet another
translation of The Dhammapada. The first was to prepare a version that was doctrinally
accurate, that is, fully in accord with the doctrinal positions of Theravadin Buddhism.
The second was to reduce sexist language as much as possible. The third and final goal
was to render the verses into English that was fresh, alive, and easy to understand, and
that would appeal to a modern reader. Consulting the Commentary made the first goal
easy to achieve. Much of the commentarial material is included in the footnotes that
accompany each chapter. In a number of cases, I followed the common practice of
incorporating the commentarial material into the translation itself, especially when a
word-for-word translation would have been incomprehensible by itself. The second goal
required careful wording. I used two devices to reduce sexist language: (1) I used plural
pronouns and (2) I used indefinite pronouns. In those cases where it was obviously males
who were being spoken to or spoken about, I made no changes. As for the final goal, I
will let the readers judge for themselves whether I have succeeded.

As a final check on the accuracy of my translation, I compared it against several
other popular translations.

For the current version (2022) of The Dhammapada, 1 have added the Pali text
and updated the bibliography. Several minor changes have also been made to the English
translation. m

ALLAN R. BOMHARD
Florence, SC
June 2022
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1 « Twin Verses
(Yamakavagga)

1. All mental phenomena have mind as their forerunner;' they have mind as their
chief; they are mind-made.? If one speaks or acts with evil intentions, suffering’
will follow, just as the wheels of a cart follow the oxen that pull it along.

Manopubbangama dhamma, manosettha manomaya;
Manasa ce padutthena, bhasati va karoti va,
Tato nam dukkham anveti, cakkam va vahato padam.

2. All mental phenomena have mind as their forerunner; they have mind as their chief;
they are mind-made. If one speaks or acts with pure intentions, happiness will
follow, like a shadow that never leaves one’s side.

Manopubbangama dhamma, manosettha manomaya;
Manasa ce pasannena, bhasati va karoti va;
Tato nam sukham anveti, chaya’va anapayini.

3. “He abused me, he beat me, he defeated me,* he robbed me” — those who dwell on
such thoughts will never become free from hatred.

Akkocchi mam, avadhi mam, ajini mam, ahasi me;
Ye tam upanayhanti, veram tesam na sammati.

4.  “He abused me, he beat me, he defeated me, he robbed me” — those who do not
dwell on such thoughts will truly become free from hatred.

! All mental phenomena have mind as their forerunner in the sense that mind is the most dominant and is
the cause of the other three mental phenomena: (1) feeling (vedana); (2) perception (sarinia); and (3)
predisposing mental formations or mental concomitants (sarikhara). These three have mind or conscious-
ness (vifiiana) as their precursor because, although they arise simultaneously with mind, they cannot arise
if mind does not arise.

2 “Mind as their chief,” “mind-made” here means intention or volition (cetand). In those who are deluded
worldlings, volition leads to the performance of volitional actions, both good and evil. This volition and
the resultant actions constitute kamma, and kamma always follows one to produce results (vipaka). A more
colloquial translation of the opening lines of the first two verses might be: “Mind is the starting point in
shaping who we are — as we think, so we become.”

3 Physical or mental pain, misfortune, unsatisfactoriness, evil consequences, etc., and rebirth in lower
planes of existence or in the lower strata of society if reborn in the human world.

4 “[H]e defeated me” means that he got the better of me by bearing false witness, by argumentation and
cross talk, or by retaliatory acts.
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Akkocchi mam, avadhi mam, ajini mam, ahasi me;
Ye tam na upanayhanti, veram tesupasammati.

5. Returning hatred with hatred will never bring hatred to an end in this world; only by
replacing hatred with love will hatred come to an end. This is an ancient and
eternal law.’

Na hi verena verani, sammanti’dha kudacanam;
Averena ca sammanti, esa dhammo sanantano.

6.  People® do not understand that quarrelsome behavior leads only to self-destruction;
for those who realize this,” quarrels quickly come to an end.®

Pare ca na vijananti, mayamettha yamamase,
Ye ca tattha vijananti, tato sammanti medhaga.

7. Just as a strong wind uproots a weak tree, so, whoever lives strictly for pleasure,
who exercises no restraint over the senses, who eats to excess, who is lazy, who is
inactive, such a one is easily overpowered by Mara — the Tempter, the Evil One.’

Subhanupassim viharantam, indriyesu asamvutam;
Bhojanamhi amattaniiium, kusitam hinaviriyam,
Tam ve pasahati maro, vato rukkham va dubbalam.

8.  Just as the wind cannot blow away a rocky mountain, so, whoever does not live
strictly for pleasure, who exercises restraint over the senses, who does not eat to
excess, who is full of faith,'© who disciplines the will, such a one is not
overpowered by Mara.

Asubhanupassim viharantam, indriyesu susamvutan;
Bhojanamhi ca mattaniium, saddham araddhaviriyam,
Tam ve nappasahati maro, vato selam 'va pabbatarn.

5 An ancient principle followed by the Buddhas and their disciples. The meaning is not to return hatred by
more hatred but to conquer it through loving-kindness (absence of hatred).

6 Here, “people” refers to those who are not wise. Because they forget that death awaits them, they behave
as though they were never going to die and keep on quarrelling. Therefore, they are sometimes referred to
as “the ignorant” or “the foolish.”

" The wise understand (or realize) that all are mortal, that all must die.

8 This verse was uttered by the Buddha in connection with a quarrel that arose between two parties of
Bhikkhus.

® The term Mara is used here in the sense of defilements hindering the realization of nibbana. A more
colloquial translation might be: “...such a one is easily overpowered by the slightest temptation.”

19 Unshakable faith in the Buddha, the Dhamma, and the Sarngha as well as faith or belief in kamma and its
results.
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10.

11.

12.

13.

14.

Though one may put on the saffron-colored robe,!! if one has not removed
impurities from the mind, if one is lacking in self-discipline and truthfulness, then
such a one is not worthy of wearing the saffron-colored robe.

Anikkasavo kdasavam, yo vattham paridahessati;
Apeto damasaccena, na so kasavam arahati.

Whoever has purified the mind, who is firmly established in moral behavior,'? who
possesses self-discipline and truthfulness, that one is indeed worthy of wearing the
saffron-colored robe.

Yo ca vantakasav’assa, stlesu susamahito;
Upeto damasaccena, sa ve kasavam arahati.

Those who imagine trivial things to be important or important things to be trivial
are blinded by such wrong views and will never realize what is truly essential to
living the Holy Life.

Asdre saramatino, sare casaradassino;
Te saram nadhigacchanti, micchasankappagocara.

Those who have correctly understood what is trivial and what is important are not
blinded by wrong views and have realized what is truly essential to living the Holy
Life.

Saram ca sarato natva, asaram ca asarato;

Te saram adhigacchanti, sammasankappagocara.

Just as rain seeps through an ill-thatched roof, so does lust'
ill-trained mind.'*

seep through an
Yatha agaram ducchannam, vutthi samativijjhati;
Evam abhavitam cittam, rago samativijjhati.

Just as rain cannot seep through a well-thatched roof, so can lust not seep through a
well-trained mind.

Yatha agaram succhannam, vutthi na samativijjhati;
Evam subhavitam cittam, rago na samativijjhati.

' The yellow or reddish robe worn by members of the Buddhist monastic Order.

12 Who has discarded all moral defilements by means of the four Path Knowledges.
13 Not only lust, but all defilements, such as ill will, lack of mindfulness, conceit, etc.
14 A mind not cultivated in calm abiding and insight meditation.
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15.

16.

17.

18.

19.

20.

Perceiving the results of past wrong actions, those who have done evil suffer —
those who have done evil are afflicted; indeed, they suffer here and now, even after
death they suffer — they suffer in both places.

Idha socati pecca socati, papakari ubhayattha socati;
So socati so vihannati, disva kammakilittham attano.

Perceiving the results of past wholesome actions, those who have done good deeds
rejoice, they rejoice exceedingly; indeed, they rejoice here and now, even after
death they rejoice — they rejoice in both places.

Idha modati pecca modati, katapuniiio ubhayattha modati;
So modati so pamodati, disva kammavisuddhim attano.

Those who have done evil suffer here and now, even after death they suffer — the
evildoers suffer in both places. Realizing the results of the wrong they have done,
the evildoers suffer; and still more suffering awaits them in the next life.

Idha tappati pecca tappati, papakari ubhayattha tappati;
Papam me katam ti tappati, bhiyyo tappati duggatim gato.

Those who have done good" are happy here and now, even after death they are
happy — those who have done good are happy in both places. Realizing the results
of the good they have done, they are happy; and still more happiness awaits them in
the next life.

Idha nandati pecca nandati, katapuniiio ubhayattha nandati;
Purnifiam me katam ti nandati, bhiyyo nandati suggatim gato.

Though one may be well-versed in the scriptures'® and be able to recite them from
beginning to end, if one does not put into practice their teachings, then such a
heedless one may be likened to a cowherd who counts someone else’s cattle — that
one will gain none of the benefits of living the Holy Life.

Bahum pi ce sahitarm bhdasamano, na takkaro hoti naro pamatto,
Gopo 'va gavo ganayam paresam, na bhagava samannassa hoti.

Though one may know little of the scriptures, if one nonetheless puts into practice
their teachings, forsaking lust, hatred, and false views, truly knowing, with a
disciplined mind, clinging to nothing either in this life or the next, then that one will
surely gain the benefits of living the Holy Life.

15 Meritorious deeds.
16 This signifies the words of the Buddha preserved in the three pitakas.
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Appam pi ce sahitam bhasamano, dhammassa hoti anudhammacari;
Ragam ca dosam ca pahdya moham, sammappajano suvimuttacitto;
Anupadiyano idha va huram va, sa bhagava samarniassa hoti. m

Yamakavaggo pathamo nitthito.






2 * Vigilance
(Appamadavagga)

21.

22.

23.

24.

Vigilance!’ is the way to the deathless.'® Those who lack vigilance cannot escape
death.!” Those who are vigilant will go beyond death; those who are not vigilant
are as if already dead.?’

Appamddo amatapadam, pamdado maccuno padam;
Appamattd na miyanti, ye pamatta yatha mata.

The wise fully understand this. They rejoice in being vigilant and find delight in
the wisdom of the Noble Ones.?!

Etam visesato niatva, appamdadamhi pandita;
Appamdde pamodanti, ariyanam gocare rata.

Meditating® earnestly and striving for nibbana, the wise attain the highest joy and
freedom.?

Te jhayino satatika, niccam dalhaparakkama;
Phusanti dhira nibbanam, yogakkhemam anuttaram.

If one is energetic, mindful, and pure in thought, word, and deed, and, if one does
everything with care and consideration, restraining the senses, and earning a living
in accordance with the Dhamma, then the fame and fortune of such a one will
steadily increase.

Utthanavato satimato, sucikammassa nisammakarino;
Sannatassa dhammajivino, appamattassa yaso 'bhivaddhati.

17" Appamada, “zeal, earnestness, diligence, thoughtfulness, watchfulness, vigilance, conscientiousness,
heedfulness, non-laxity,” is considered to be the foundation of all progress.

18 “Deathless” does not mean eternal life or immortality here. Rather, it means nibbana.

1% One who is not diligent cannot be liberated from rebirth; when reborn, one must grow old and die.
Hence, lack of diligence is the cause of death.

20 Those who are not diligent are like the dead, because they never think of giving in charity, or keeping the
moral precepts, etc., and, in the case of Bhikkhus, because they do not fulfill their duties to their teachers
and preceptors, nor do they cultivate calm abiding and insight meditation.

21 Here, Ariyas “Noble Ones” means the pure ones like Buddhas and Arahats.

22 In this verse, meditation means both calm abiding (samatha) and insight (vipassana).

2 Nibbana.
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25.

26.

27.

28.

29.

30.

Through diligence, mindfulness, discipline (with regard to the moral precepts), and
control of the senses, let those who are wise make an island®* of themselves which
no flood** can overwhelm.

Utthanen appamadena, saniniamena damena ca;
Dipam kayiratha medhavi, yam ogho n’abhikirati.

The immature?® lose their vigilance, but the wise guard it as their greatest treasure.

Pamadam anuyunjanti, bala dummedhino jana;
Appamadam ca medhavi, dhanam settham va rakkhati.

Therefore, do not be negligent, do not become addicted to sensory pleasures. Those
who meditate earnestly attain the highest happiness.

Ma pamadam anuyunijetha, ma kamaratisanthavam;,
Appamatto hi jhayanto, pappoti vipulam sukham.

Overcoming negligence through mindfulness, the wise climb beyond suffering to
the peaks of wisdom. They look upon the suffering multitude?’ as one standing on
a mountaintop looks upon the plains below.

Pamadam appamadena, yada nudati pandito;
Pannapasadam aruyha, asoko sokinim pajam,
Pabbatattho 'va bhiimatthe, dhiro bale avekkhati.

Diligent among those who are negligent, awake among those who slumber, the wise
advance like a racehorse, leaving others behind.

Appamatto pamattesu, suttesu bahujagaro,
Abalassam 'va sighasso, hitva yati sumedhaso.

It was through earnest effort®® that Magha became Sakka, lord of the gods.”’ The
diligent are always respected, the negligent never.

24 “Island,” in this context, stands for Arahatship. Arahatship is likened to an island because it enables one
to escape from the stormy waters of the round of rebirths (samsara).

25 “Flood” is used as a metaphor for the evils and passions that can overwhelm humanity.

26 Those who are spiritually immature, that is, both ignorant and ill-disciplined. The foolish and ignorant
ones mentioned in this story were hooligans who were engaged in wild revelry and disorder during a
particular festival. They were not mindful of others or of the consequences of their actions either in this
world or the next.

27 Worldlings.

28 Diligence in performing meritorious deeds. In this story, Magha, a young man from Macala village, by
diligently performing the meritorious deeds of cleaning and clearing land and making roads, was reborn as
Sakka, lord of the gods.
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Appamadena maghava, devanam setthatam gato;
Appamadam pasamsanti, pamdado garahito sada.

31. A Bhikkhu who takes delight in vigilance®® and who sees danger in negligence?!
advances like a fire, burning all fetters, great and small.

Appamadarato bhikkhu, pamade bhayadassi va;
Samyojanam anum thitlam, daham aggi’va gacchati.

32. A Bhikkhu who takes delight in vigilance and who sees danger in negligence cannot
fall away.** He is, indeed, nearing nibbana.

Appamadarato bhikkhu, pamade bhayadassi va;
Abhabbo parihdandya, nibbanass eva santike. m

Appamadavaggo dutiyo nitthito.

2 Gods, or devas, are celestial beings. They are inhabitants of higher realms of existence and, as a rule, are
invisible to human beings. They are neither omnipotent nor omniscient. They are subject to ever-repeated
rebirth, old age, and death and, thus, are not freed from cyclic existence and suffering. There are many
classes of celestial beings. They are not to be confused with the gods or deities of Western religions.

30 That is, who takes delight in the practice of calm abiding and insight meditation.

31 The danger in negligence is that it leads to continued existence in the round of rebirths.

32 Cannot fall away from the practice of calm abiding and insight meditation and the benefits thereof (Path
and Fruit attainments).






3 ¢ The Mind
(Cittavagga)

33.

34.

35.

36.

The mind is excitable and unsteady; it is difficult to control*® and difficult to
restrain.* As an archer aims an arrow, the wise straighten their restless thoughts.*

Phandanam capalam cittam, diurakkham dunnivarayam,
Ujum karoti medhavi, usukaro 'va tejanam.

As a fish thrashes about in agony when it is taken out of the water and thrown onto
dry ground, the mind taken out of the world of sense pleasures® to escape the grip
of Mara®” trembles*® all over.

Varijo va thale khitto, okamokata ubbhato;
Pariphandat’idam cittam, maradheyyam pahdtave.

The mind is difficult to train — it goes where it likes and does what it wants.*® It is
good to tame the mind, for a well-trained mind brings happiness.

Dunniggahassa lahuno, yatthakamanipatino,
Cittassa damatho sadhu, cittam dantam sukhavaham.

The mind is very difficult to perceive — it is both delicate and extremely subtle. It
goes where it wants and settles where it wants. The wise should guard their minds,
for a guarded mind brings happiness.*’

Sududdasam sunipunam, yatthakamanipatinam,
Cittam rakkhetha medhavi, cittam guttam sukhavaham.

33 Tt is difficult to keep the mind fixed on a single object when meditating.

3# Tt is difficult to restrain the mind from drifting towards sense pleasures.

35 The wise train their excitable, unsteady mind by means of calm abiding (samatha) and insight meditation
(vipassana).

36 When it is being trained in meditation.

37 Mental defilements.

38 The mind trembles, attached to its “home” of the fivefold strand of sensuality, being taken out of it and
subjected to the ardor of mental and physical enterprise of insight and meditational exertion for the purpose
of discarding the whirl, which is the sway of Mara — that is, it is not able to hold itself steady in that
condition. Even though this is so, the wise make the mind straight, competent in the task, in the manner

stated.

39 Moving about wherever it pleases, landing on any sense object without control.
40 Tt brings about the ease of the Paths, of the Fruits, and of nibbana.
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37.

38.

39.

40.

41.

42.

The mind wanders far and moves about alone; it is formless; it lies in the cave.*!

Those who control their mind will be free from the bonds of Mara.

Diirangamam ekacaram, asariram guhasayam,
Ye cittam sanviamessanti, mokkhanti marabandhana.

For those whose minds are unsteady, who are ignorant of the Dhamma, and whose
faith is wavering, their wisdom will never grow.

Anavatthitacittassa, saddhammam avijanato;
Pariplavapasadassa, panna na paripurati.

They are wise whose thoughts are steady and minds serene, whose minds are not
affected by lust and hatred, and who have abandoned both good and evil. They are
awake and free from fear.

Anavassutacittassa, ananvahatacetaso;
Puniniapapapahinassa, natthi jagarato bhayam.

Remember that this body is like a fragile clay pot. Make your mind a fortress and
conquer Mara with the weapon of wisdom. Even after defeating Mara, one should
still continue to guard one’s mind and feel no attachment to what has been gained.*?

Kumbhiipamam kdayam imam viditva, nagariapamam cittam idam thapetva;
Yodhetha maram panniavudhena, jitam ca rakkhe anivesano siya.

Remember that this body will soon lie in the earth without life, without value,
useless as a rotten log.

Aciram vat’ayam kayo, pathavim adhisessati;
Chuddho apetaviniiiano, nirattham va kalingararm.

More than those who hate you, more than all your enemies, an undisciplined mind
does greater harm.*?

4 Guhasayam, that is, the seat of consciousness. The Buddha did not assign a specific physical location for
the seat of consciousness as he did with the other senses. It was the cardiac theory (the theory that the heart
is the seat of consciousness) that prevailed at the time, and this was evidently supported by the Upanishads.
Though the Buddha could have adopted this popular theory, he did not commit himself. In the Patthana,
the Book of Relations, the Buddha refers to the seat of consciousness in indirect terms as “depending on
that material thing.” What that “material thing” was, the Buddha did not positively assert.

42 In this context, not to be attached to jhana ecstasy and serenity gained through meditative absorption, but
to proceed further with insight meditation practices until the attainment of Arahatship.

43 According to the Commentary, the mind, wrongly established in the ten kinds of evil, will cause ruin and
destruction not only in this life but also even in a hundred thousand future existences. The ten kinds of evil
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Diso disam yam tam kayira, veri va pana verinar;
Micchapanihitam cittam, papiyo nam tato kare.

43. More than your mother, more than your father, more than all your family, a well-
disciplined mind does greater good.

Na tam mata pita kayira, ane va pi ca nataka;
Sammdpanihitam cittam, seyyaso nam tato kare. m

Cittavaggo tatiyo nitthito.

are: (1) killing; (2) stealing; (3) sexual misconduct; (4) false speech; (5) slander; (6) harsh speech; (7) idle
gossip; (8) covetousness; (9) ill will; and (10) false views.






4 » Flowers
(Pupphavagga)

44, Who will conquer this earth,* this realm of Yama,* and this world,*® along with the
world of the gods? As a garland-maker chooses the right flowers, choose the well-
taught Path of the Dhamma,*’ and go beyond the realms of death and of the gods.

Ko imam pathavim vijessati, yamalokam ca imam sadevakam,
Ko dhammapadam sudesitam, kusalo puppham’iva pacessati.

45. A disciple in training*® will conquer this earth, this realm of Yama, and this world,
along with the world of the gods. As a garland-maker chooses the right flowers,
such a disciple will choose the well-taught Path of the Dhamma and go beyond the
realms of death and of the gods.

Sekho pathavim vijessati, yamalokar ca imam sadevakam,
Sekho dhammapadam sudesitam, kusalo puppham’iva pacessati.

46. One who remembers that this body is as impermanent as froth,*’ as insubstantial as
a mirage,® will break the flower-tipped arrows of Mara®! and pass beyond the sight
of the King of Death.

4 This body.

45 The four states of woe (duggati): (1) hell; (2) the animal kingdom; (3) the Peta or hungry ghost realms;
and (4) the Asura or demon realms. Hell is not permanent according to Buddhism. It is a state of misery,
as are the Peta realm and the Asura realm, where beings suffer for their past evil actions.

46 Namely, the world of human beings and the six celestial planes. These seven are regarded as states of
bliss (sugati).

47 Dhammapada: the well-taught Path of Virtue; here, it means the thirty-seven Requisites of Enlighten-
ment (bodhipakkhiya).

48 Sekha or sekhapuggala “one who is still undergoing training.” This term is applied to disciples who have
attained any of the first three stages of holiness: (1) Stream-Winner (Sotapanna); (2) Once-Returner
(Sakadagami); and (3) Non-Returner (Anagami). Those who have totally eradicated all of the passions and
attained the fruit stage of an Arahat are known as asekhas “those who have completed their training.”

49 This body, that is, the aggregate of form or corporeality, is like froth or foam in that it is powerless and
weak and does not last a long time — in other words, it is transient, fleeting, soon to perish.

50 From a distance, a mirage appears to be real, but, up close, one realizes that it is empty, hollow, and
intangible. In like manner, the body is like a mirage in the sense of passing away and reappearing at every
instant.

3! These “flower-tipped arrows of Mara” represent the tivattam or the three kinds of rounds (vattam): (1)
the round of moral defilements (kilesavattar); (2) the round of volitional action (kammavattam); and (3)
and the round of resultant effects (vipakavattan).
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47.

48.

49.

50.

51.

52.

Phenuipamam kayam imam viditva, maricidhammam abhisambudhano,
Chetvana marassa papupphakani, adassanam maccurajassa gacche.

Like those who spend their lives gathering flowers, those whose minds are attached
to sense pleasures are swept away by death, just as a flood sweeps away a sleeping
village.

Pupphani h’eva pacinantam, byasattamanasam naram,
Suttam gamam mahoghova, maccu adaya gacchati.

Like those who spend their lives gathering flowers, those whose minds are attached
to sense pleasures, whose desires are insatiable, are swept away by death.

Pupphani h’eva pacinantam, byasattamanasam naram,
Atittam yeva kamesu, antako kurute vasam.

As a bee drinks nectar and then flies away without harming the flower, so should a
Bhikkhu wander through a village.>?

Yatha ’pi bhamaro puppham, vannagandham ahethayam,
Paleti rasam’adaya, evam game muni care.

Do not give your attention to what others do or fail to do, whether they are doing
what is right or what is wrong. Rather, give your attention to what you do or fail to
do, whether you are doing what is right or what is wrong.

Na paresam vilomani, na paresam katakatam;
Attano va avekkheyya, katani akatani ca.

Just as a lovely flower, full of color but lacking in fragrance, cannot give anyone the
benefit of its scent, the well-spoken words of the Buddha are of no benefit to those
who do not put the Dhamma into practice.

Yatha pi ruciram puppham, vannavantam agandhakam,
Evam subhasita vaca, aphala hoti akubbato.

Just as a lovely flower, full of both color and fragrance, will give the benefit of its
scent to all, the well-spoken words of the Buddha will benefit those who put the
Dhamma into practice.

Yatha pi ruciram puppham, vannavantam sugandhakam;
Evam subhasitd vaca, saphala hoti sakubbato.

52 Seeking alms, without inconveniencing anyone.
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53. Just as many garlands can be made from a heap of flowers, many good deeds can be
done in this life (through the sharing of one’s wealth with others?).

Yatha'pi pupphardsimha, kayira malagune bahii;
Evam jatena maccena, kattabbam kusalam bahum.

54. The scent of flowers cannot travel against the wind, nor can the scent of
sandalwood or rhododendron or jasmine; but the fragrance®* of those who do good
spreads everywhere.

Na pupphagandho pativatam eti, na candanam tagaram mallika,
Satam ca gandho pativatam eti, sabba disa sappuriso pavati.

55. Neither the scent of sandalwood nor rhododendron, neither the scent of lotus nor
jasmine, can come near the fragrance of those who do good.

Candanam tagaram va pi, uppalam atha vassiki;
Etesam gandhajatanam, silagandho anuttaro.

56. Faint is the scent of sandalwood and rhododendron, but the fragrance of those who
do good rises high, even to the abode of the gods.

Appamatto ayam gandho, ya’yam tagaracandani;
Yo ca silavatam gandho, vati devesu uttamo.

57. Mara®® cannot find the path® taken by those who are endowed with virtue, who live
mindfully, and who have been freed from moral defilements by Right Knowledge.>’

Tesam sampannasilanam, appamdadaviharinam;
Sammadannavimuttanam, maro maggam na vindati.

58-59. A true follower of the Buddha shines among blind mortals,’® as the fragrant lotus,
growing in the garbage by the roadside, brings joy to all who pass by.

53 Qut of faith and generosity.

54 That is, the reputation of those who do good.

35 The personification of evil.

5% Arahats, having eradicated moral defilements, are no longer subject to rebirth. So Mara, for all his
power, cannot find where such Arahats go after death.

57 Those who, having understood the nature of phenomena by perceiving cause, by inference, by reason,
have attained liberation through the fivefold release: (1) release through elimination (vikkhambhana-
vimutti); (2) release through cultivating the opposite (tadanga-vimutti); (3) release through cutting off
(samuccheda-vimutti); (4) release through subsidence (patippassaddhi-vimutti); and (5) release through
moving away (nissarana-vimutti).

8 Mortals (worldlings) are like the blind because they are lacking in wisdom.
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Yatha samkaradhanasmim, ujjhitasmim mahapathe;
Padumam tattha jayetha, sucigandham manoraman.

Evam samkarabhiitesu, andhabhiite puthujjane;
Atirocati paniiaya, sammdasambuddhasavako. m

Pupphavaggo catuttho nitthito.



S e The Immature
(Balavagga)

60. Long is the night to those who cannot sleep; long is the road to the weary. Long is
the cycle of birth and death® to those who do not know the Dhamma.

Digha jagarato ratti, digham santassa yojanan;
Digho balanam samsaro, saddhammanm avijanatam.

61. If, as you travel through life, you do not find another whose understanding of the
Dhamma is either equal to or greater than your own,*® walk on alone.®’ One cannot
advance by associating with those lacking wisdom.5?

Caram ce nadhigaccheyya, seyyam sadisam attano;
Ekacariyam dalham kayird, natthi bale sahayata.

62. The immature® think, “These children are mine; this wealth is mine.” They cannot
even call themselves their own, much less their children or wealth.

Putta m’atthi dhanam m’atthi, iti balo vihaniati;
Atta hi attano natthi, kuto puttd kuto dhanam.

63. The immature who know they are immature have a little wisdom. But the immature
who look on themselves as wise are utterly foolish.

9 Samsara, literally, “wandering again and again.” It is the ocean of life or existence. Sasitsara is defined
as the unbroken flow of the stream of aggregates, elements, and sense-faculties.

0 Someone equal to or better than one in the qualities of virtue, integrity, and wisdom.

1 Coming across one’s better, one will grow in virtue, integrity, and wisdom; coming across one’s equal,
one will not degenerate; but living and sharing one’s daily life with an inferior causes one to degenerate in
virtue and the like.

62 Out of compassion (karund), to work for their betterment, one may associate with them. In other words,
if it is possible to help such people grow in virtue, integrity, and wisdom without expecting anything from
them in return, then one may associate with them. But, if it is not possible to help them, one should be
firmly set on being by oneself and living by oneself in every mode of deportment.

 Bala — this is often translated as “fools” or “the foolish,” sometimes even as “childish persons.” It is the
opposite of pandita “(the) wise” and refers to those who are ignorant, stupid, and mentally dull. Here, it is
translated as “the immature.” Fools are not likely to change their behavior, while someone who is simply
immature, given time and experience, can always learn and grow. They are spiritually immature inasmuch
as they do not know what is good for this world and the world beyond, they are not able to put an end to the
whirl of sarisara, and they do not know the noble Dhamma of the Buddha. Due to ignorance (avijja), they
act foolishly, creating fresh kamma, leading to repeated rebirth in cyclic existence.
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64.

65.

66.

67.

68.

69.

Yo balo mannati balyam, pandito va’pi tena so;
Balo ca panditamani, sa ve balo’ti vuccati.

Those who are immature cannot understand the Dhamma even if they spend their
whole life with the wise. How can the spoon know the taste of soup?

Yavajivam pi ce balo, panditam payirupasati;
Na so dhammam vijanati, dabbi siparasam yatha.

If the mature® spend even a short time with the wise, they will understand the
Dhamma, just as the tongue knows the taste of soup.

Muhuttam api ce viniii, panditam payirupdasati;
Khippam dhammam vijanati, jivha siuparasam yatha.

The immature® are their own enemies, doing selfish deeds which will bring them
SOITOW.

Caranti bala dummedha, amitten’eva attana;
Karonta papakam kammam, yam hoti katukapphalam.

That deed is poorly done® if one feels remorse for having done it and if it brings
suffering in its wake.

Na tam kammam katam sadhu, yam katva anutappati;
Yassa assumukho rodam, vipakam patisevati.

But good is that deed which brings no remorse, only happiness, in its wake.

Tam ca kammam katam sadhu, yam katva nanutappati;
Yassa patito sumano, vipakam patisevati.

As long as the evil deed does not bear fruit, the immature think it is sweet like
honey.®” But when the evil deed ripens, they suffer.

% If one associates with a wise person even for a short time, then such a one, learning from the wise person
and inquiring, will come, little by little, to understand the Dhamma. Thereafter, through deepening one’s
knowledge and putting what one has learned into practice, striving on with diligence, one will advance like
a racehorse and will, inevitably, transcend the world.

% Those of little intelligence, those who are ignorant.

% Having done a deed that can produce rebirth in states of woe, and so on, whose outcome is painful,
remembering which one feels regret and grieves at the very instant of remembrance — that is, a deed which
is not good, not admirable, not gainful.

7 To those who are doing a bad (papa), unwholesome (akusala) deed, the deed appears desirable, pleasant,
and attractive, like honey, like a sweet drink. Hence, they regard it as if it were sweet like honey.
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Madhu’va manati balo, yava papam na paccati;
Yada ca paccati papam, atha balo dukkham nigacchati.

70. Even if the immature fast month after month, taking food sparingly with only the tip
of a blade of grass, they are not worth a sixteenth part of those who truly understand
the Dhamma.®®

Mase mase kusaggena, bdlo bhuiijeyya bhojanam,
Na so samkhatadhammanam, kalam agghati solasim.

71.  As fresh milk® needs time to curdle, an evil deed needs time to bear its fruit. It
follows the immature, eventually burning them, like fire smoldering under the ashes.

Na hi papam katam kammam, sajju khiram va muccati;
Dahan tam balam anveti, bhasmacchanno 'va pavako.

72. Even if they pick up a little knowledge, the immature misuse it and break their
heads” instead of benefiting from it.

Yavad eva anatthaya, niattam balassa jayati;
Hanti balassa sukkamsam, muddham assa vipatayam.

73. The immature Bhikkhus desire praise for qualities they do not have, preeminence
among fellow monks,”! authority in the monasteries,’” and veneration from those
not related to them.”

Asantam bhavanam iccheyya , purekkharam ca bhikkhusu;
Avasesu ca issariyam, pija parakulesu ca.

74. “Listen, monks and householders, I can do this; I can do that. I am right, and you
are wrong. Obey me.” Fools, thinking thus, only increase their desires and pride.

% The Noble Ones — those who have attained one of the four stages of holiness.

% Warm milk that has just been drawn from a cow’s udder.

70 Here, “head” means “wisdom.” The meaning is that their wisdom and merit are brought down, ruined,
destroyed.

" Such Bhikkhus desire to have a following of other Bhikkhus, thinking: “Would that the Bhikkhus in the
entire monastery surround me and go about with me asking me questions.”

2 From among the dwellings that belong as common property to the Order, assigning the more comfortable
lodging places at the center of the monastery to Bhikkhus who are their friends and companions, and
reserving the best for themselves, while assigning the least desirable lodgings, those that are farthest away,
that are soiled, that are imperiled by vermin, to visiting Bhikkhus or to Bhikkhus who are not their friends
and companions.

3 They wish for reverential gifts of the four kinds of requisites not only from their parents and relatives but
also from those not related to them, thinking: “Would that they give only to me and to no one else!”
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75.

Mam’eva katam manniantu, gihi pabbajita ubho;
Mam’ev’dativasa assu, kiccakiccesu kismi ci;
1Iti balassa samkappo, iccha mano ca vaddhati.

One path leads to worldly gain and pleasure, another to nibbana. Fully realizing
this, do not, O disciples of the Buddha, take delight in worldly gain and honor, but
devote yourselves instead to solitude, detachment, and the realization of nibbana.

Aniid hi labhiipanisa, anna nibbanagamini;
Evam etam abhinnidya, bhikkhu buddhassa savako,

Sakkaram nabhinandeyya, vivekam anubrithaye. m

Balavaggo paficamo nitthito.
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76. If you find someone wise,’”* who can steer you away from the wrong path,” follow
that person as you would one who can reveal hidden treasures. Only good’® can
come from following such a person.

Nidhinam 'va pavattaram, yam passe vajjadassinar;
Niggayhavadim medhavim, tadisam panditam bhaje;
Tadisam bhajamanassa, seyyo hoti na papiyo.

77. Those who are wise should admonish others; they should give advice’’ to others;
and they should prevent others from doing what is wrong.”® Ones such as these are
held dear by the good; they are disliked only by the bad.

Ovadeyyanusaseyya, asabbha ca nivaraye;
Satam hi so piyo hoti, asatam hoti appiyo.

78. Make friends with those who are good and worthy, not with those who are bad and
low.”

Na bhaje papake mitte, na bhaje purisadhame;
Bhajetha mitte kalyane, bhajetha purisuttame.

79. Those who imbibe*® the Dhamma live in joy with a serene mind.*! The wise take
delight in the Dhamma®* expounded by the Noble Ones.®

* One who is endowed with insight, one who knows and practices the Dhamma.

5 That is, a wise person who, out of compassion, respectfully points out your faults in order to make you
understand what you have not properly understood, with a desire to increase your virtues, and so forth.
Such a one is concerned only with your development, your welfare, your happiness.

76 There will be growth, not decay (of wisdom).

"7 They should give advice in advance, and they should give advice repeatedly.

8 One admonishes or counsels others concerning matters that have already taken place; one advises others
concerning matters that have not yet taken place; and one prevents or restrains others from doing, thinking,
or speaking that which is of an unwholesome nature and also establishes others in doing, thinking, and
speaking that which is of a wholesome nature.

7 Bad or evil friends are those who are attached to unwholesome deeds, such as physical misconduct. Low
friends are those who try to persuade one to perform one or more of the twenty-one kinds of wrong-doing
(dukkata). Those who have opposite qualities are good friends and worthy friends. One should only make
friends with those who are good and worthy.
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Dhammapiti sukham seti, vippasannena cetasa,
Ariyappavedite dhamme, sada ramati pandito.

80. As irrigators channel water where they want, as archers make their arrows straight,
as carpenters fashion timber,** the wise shape their minds.®’

Udakam hi nayanti nettika, usukara namayanti tejanam,
Darum namayanti tacchaka, attanam damayanti pandita.

81. As asolid rock cannot be moved by the wind, the wise are not shaken®® by praise or
blame.’’

Selo yatha ekaghano, vatena na samirati;
Evam nindapasamsdsu, na saminijanti pandita.

82. When the wise listen to the words of the Dhamma, their minds become calm and
clear, like the waters of a still lake.3®

Yatha pi rahado gambhiro, vippasanno anavilo,
Evam dhammani sutvana, vippasidanti pandita.

83. Those who are virtuous surrender all.** They do not engage in idle chatter, nor do
they hanker for sense pleasures.”® They are the same in good fortune and in bad.”!

80 Contacting with body the ninefold Dhamma that transcends the world, realizing as object, penetratively
seeing the Four Noble Truths by means of comprehension, and so forth, through full knowledge — that is
how one “imbibes” the Dhamma.

81 Not befuddled, free of defilements.

82 Dhamma which is conducive to Enlightenment in its many varieties, such as making awareness firm, and
which has been expounded by Noble Ones, such as the Buddhas.

83 Ariya “Noble One” indicates nobility of character. It is typically applied to Buddhas as well as to those
who have attained one of the four stages of holiness. Here, it refers to Buddhas and Arahats.

84 Carpenters fashion timber into things that people need or want by cutting, sawing, planing, carving, etc.

85 In the same way, the wise develop the Paths such as Stream Entry and thus tame their minds. When
Arahatship is attained, their minds have become perfectly tamed.

8 Not perturbed or bothered.

87 When they are confronted by the eight worldly conditions, the wise are neither attracted nor repulsed,
neither happy nor sad, neither elated nor depressed. To them, things and events simply are what they are,
no more, no less. The eight worldly conditions are: (1) gain (labha) and (2) loss (alabha); (3) fame (yasa)
and (4) infamy or ill-repute (ayasa); (5) praise (paramsa) and (6) blame (ninda); and (7) happiness (sukha)
and (8) pain (dukkha).

88 Just as a lake is clear because it is free from impurities and undisturbed when it is motionless, the wise,
having heard the Dhamma and having attained an undefiled mind by way of the Path of Stream-Entry and
the rest, become calm. After having attained Arahatship, they are perfectly calm.

8 Attachment to the five aggregates of existence, etc.

% They do not chatter for their own part, nor do they get others to chatter, for the sake of sense pleasures,
for reasons of politeness, to make small talk, etc. The virtuous do neither of these things.
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Sabbattha ve sappurisa cajanti, na kamakama lapayanti santo;
Sukhena phuttha atha va dukhena, na uccavacam pandita dassayanti.

84. If one desires neither children nor wealth nor power nor success by unfair means,
either for one’s own sake or for the sake of others,””> know such a one to be good,
wise, and virtuous.

Na attahetu na parassa hetu, na puttam icche na dhanam na rattham,
Na iccheyya adhammena samiddhim attano, sa silava panniava dhammiko siya.

85. Few are those who reach the other shore;”® most people keep running up and down
this shore.”*

Appaka te manussesu, ye jand paragamino,
Athayam itard paja, tiram evanudhavati.

86. But those who follow the Dhamma, when it has been well taught, will reach the
other shore, hard to reach, beyond the power of death.

Ye ca kho sammadakkhate, dhamme dhammanuvattino;
Te jand param essanti, maccudheyyam suduttaran.

87-88. Those who are wise, leaving craving behind and having nibbana as their goal,
should abandon evil ways® and cultivate pure, good ones.”® They should seek
delight in solitude, detachment, and nibbana, which an ordinary person finds so
difficult to enjoy. They should also abandon sense pleasures and, clinging to
nothing, should cleanse themselves of all impurities®’ of the mind.

Kanham dhammam vippahaya, sukkam bhavetha pandito;
Oka anokam agamma, viveke yattha diiramanm.

Tatrabhiratim iccheyya, hitvd kame akiiicano,
Pariyodapeyya attanam, cittaklesehi pandito.

1 The wise do not manifest either high or low (elation or depression), either in the form of being pleased or
displeased or in the form of expressing the satisfactory or unsatisfactory nature of events.

°2 Those who are wise will not commit a detrimental act, either for their own sake or for the sake of others.
9 Nibbana.

% That is, they cling to the five aggregates of existence.

% Physical misconduct, and so forth.

% Wise Bhikkhus should develop the bright Dhamma, in all its varieties, such as physical good conduct, and
so forth, from the time of going forth into the Holy Life (brahmacariya) up until reaching the Path of
Arahatship.

97 The five hindrances (nivarana): (1) desire for gratification of the senses (kamacchanda); (2) ill will,
hatred, anger, aversion (vyapada); (3) sloth and torpor (thina-middha); (4) restlessness, worry, agitation
(uddhacca-kukkucca); and (5) skeptical doubt (vicikiccha).
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89. Those whose minds are well trained in the Seven Factors of Enlightenment’® and
who have rid themselves of all clinging,”” rejoice in having abandoned craving.'®
Such ones, who have eradicated all moral intoxicants,'’! have attained nibbana
even in this world.'?

Yesam sambodhi-angesu, samma cittam subhavitam;
Adanapatinissagge, anupdaddya ye rata;

Khinasava jutimanto, te loke parinibbuta. m

Panditavaggo chattho nitthito.

% The Seven Factors of Enlightenment (bojjhariga) are: (1) mindfulness (sati); (2) investigation of the
Truth (Dhamma-vicaya, that is, “seeking knowledge,” specifically, knowledge of the Four Noble Truths);
(3) energy (viriva); (4) rapture, zest, ecstasy (piti); (5) tranquility (passadhi); (6) concentration (samdadhi);,
and (7) equanimity (upekkhd). The Seven Factors of Enlightenment are the requisites for attaining Path
Insight.

9 Clinging (upadana) is an intensified degree of craving (tanha). There are four kinds of clinging: (1)
sense-desires (kamupadana); (2) false beliefs (ditthupadana); (3) adherence to wrongful rites and rituals
(stlabbatupadana); and (4) personality belief (atta-vadupadana).

100 Craving (tanha) is the chief cause of suffering (dukkha) and of the ever-continuing cycle of rebirths
(samsara).

101 4savas (literally “influxes”) “cankers, taints, corruptions, intoxicants, biases.” There are four kinds of
cankers: (1) desire for gratification of the senses (kamdasava); (2) desire for eternal existence (bhavasava);
(3) wrong views (ditthasava); and (4) ignorance (avijjasava). The first asava is attachment to the sentient
realm; the second is attachment to the Realm of Form and the Formless Realms.

192 On attaining Arahatship, the final stage of holiness, one eradicates all impurities and realizes nibbana in
this very life. This is known as sopddisesa nibbana, that is, experiencing the bliss of nibbana with the
body (that is, the five aggregates [khandhas]) remaining. The Arahat lives as long as the power of his
rebirth reproductive kamma lasts, just as a spinning wheel keeps rotating even after the hand has been
removed. After death, he attains anupddisesa nibbana, that is, nibbana without the body (that is, without
the aggregates).
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90. They have completed their journey;!** they are freed from sorrow!® and from all
else.!% The bonds!?? of life have fallen from them, and the fever (of passions) no
longer exists in them.!'%

Gataddhino visokassa, vippamuttassa sabbadhi;
Sabbaganthappahinassa, parilaho na vijjati.

91. The thoughtful strive diligently.'” They take no delight in home-life,''° but forsake
home after home,'!" as swans leave the lake.

Uyyunijanti satimanto, na nikete ramanti te;
Hamsd 'va pallalam hitva, okamokam jahanti te.

92. Arahats accumulate nothing.''”> When taking food, they reflect over it with full
understanding of its nature.'’* Their sole goal is liberation,!'* which is void and
signless.!!> Like the flight of birds in the sky, their path cannot be traced.''®

13 An Arahat, literally, “worthy one,” is one who has destroyed all passions such as greed (lobha), hatred
(dosa), and ignorance (avijja). After the death of their physical bodies, Arahats are not reborn but attain
parinibbana.

104 Here, “journey” means the round of rebirths (sarisara).

195 One becomes freed from sorrow on attaining the third stage of holiness, Non-Returner (4ndgami), one
who is not born again in this world.

106 They are freed in regard to all phenomena (dhamma), such as the five aggregates (khandha) and the like.
197 There are four kinds of bonds or ties (ganthas): (1) covetousness (abhijjhad); (2) ill will (vyapada); (3)
indulgence in wrongful rites and ceremonies (silabbataparamdsa); and (4) adherence to one’s dogma or
dogmatic fanaticism (idam saccabhinivesa). “These things are called ‘bonds,’ since they bind this mental
and material body” (Visuddhimagga XXII, 54).

198 This verse refers to the ethical state of an Arahat. Heat is both physical and mental. Arahats experience
bodily heat as long as they are alive, but they are not worried by it. They do not, however, experience the
mental heat (fever) of passions.

199 In calm abiding (samatha) and insight meditation (vipassana).

110 That is, the life of sense pleasures.

" 4rahats wander wherever they like without attachment to any particular place, inasmuch as they are free
from the concept of “I”” and “mine.” The meaning here is that they have relinquished all attachments.

112 There are two kinds of accumulation: (1) accumulation of kamma and (2) accumulation of possessions.
One’s wholesome and unwholesome deeds amount to accumulation of kamma. A Bhikkhu'’s four requisites
constitute accumulation of possessions. In this regard, a Bhikkhu dwelling in a monastery, keeping one
lump of sugar, four portions only of clarified butter (ghee), and one measure (na/i) of uncooked rice is not
accumulation of possessions, but keeping more than that is.
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Yesam sannicayo natthi, ye parinfiatabhojana;
Suniniato animitto ca, vimokkho yassa gocaro,
Akase’va sakuntanam, gati tesam durannaya.

93. Arahats are free from cankers;!!” they are not attached to food. Their sole goal is
liberation, which is void and signless. Like the flight of birds in the sky, their path
cannot be traced.

Yassasava parikkhinda, ahare ca anissito;
Suniniato animitto ca, vimokkho yassa gocaro,
Akase’'va sakuntanam, padam tassa durannayam.

94. Even the gods cherish such steadfast ones,''® whose sense faculties are calm, like
horses well-trained by charioteers, and who are free from pride and cankers.

Yass’indriyani samatham gatani, assa yatha sarathind sudanta;
Pahinamanassa anasavassa, deva’pi tassa pihayanti tadino.

95. Like the earth, Arahats are patient and cannot be provoked to respond in anger.
They stand firm and steady, like a column.!"”” They are serene'? and pure, like a
lake without mud.!?! They are free from the cycle of birth and death.

113 In accordance with the three pariiiiias. Parifiiia means “full comprehension, full understanding”. The
three parifirias are: (1) full understanding of the known; (2) full understanding of investigating; and (3) full
understanding as overcoming.

114 Nibbana.

115 1t is called “void” because it is free from greed, hatred, and ignorance. It is called “signless” because it
is free from the signs of greed, hatred, and ignorance. Arahats experience the bliss of nibbana while alive.
116 Just as the track of birds that fly through the sky is hard to trace, is impossible to know, because they
leave no visible sign or mark (such as a footprint) that one can see, similarly, those in whom the twofold
accumulation is not found, who understand food by the three forms of understanding, whose goal is
liberation, in their case too, the path by which they have departed is hard to trace; it cannot be followed,
due to lack of indications.

17 Asavas (literally, “influxes”) “cankers, taints, corruptions, intoxicants, biases.”

118 Even the gods — and also human beings — eagerly long for the sight and arrival of ones such as these,
who are steadfast in self-control and freedom.

9 Indakhila “Indra’s column.” The commentators mention that indakhilas were firm posts, stakes, or
columns which were erected either inside or outside a city as an embellishment. Usually, they were made
of bricks or durable wood in octangular shapes. Half of the column was embedded in the ground, hence the
metaphor “as firm and steady as an indakhila.” Another possible translation is “threshold.”

120 That is, they have neither attachment to desirable objects nor aversion to undesirable objects. Nor do
they cling to anything. Amidst the eight worldly conditions, they remain unperturbed, manifesting neither
attachment nor aversion, neither elation nor depression. The eight worldly conditions are: (1) gain (labha)
and (2) loss (alabha); (3) fame (yasa) and (4) infamy or ill-repute (ayasa); (5) praise (paramsa) and (6)
blame (ninda); and (7) happiness (sukha) and (8) pain (dukkha).

121 The lake water, being free from mud, is unpolluted; Arahats, being free from defilements, are also
unpolluted (“serene and pure”).
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Pathavisamo no virujjhati, indakhilipamo tadi subbato,
Rahado 'va apetakaddamo, samsara na bhavanti tadino.

96. Wisdom has stilled their minds, and their thoughts, words, and deeds are filled with
peace. Truly knowing the Dhamma, they are free from moral defilements and are

unperturbed by the ups and downs of life.

Santam tassa manam hoti, santa vaca ca kamma ca;
Sammadanniavimuttassa, upasantassa tadino.

97. Those who are not credulous,'?? who have realized the unconditioned,'”* who have
cut off the links of the round of rebirths, who have destroyed all consequences of

good and bad deeds, who have discarded all craving, are indeed the noblest of all.'**

Assaddho akataniiii ca, sandhicchedo ca yo naro;
Hatavakdso vantdso, sa ve uttamaporiso.

98. They make holy wherever they dwell, in a village or a forest, in a valley or on a hill.

Game va yadi va rannie, ninne va yadi va thale;
Yattharahanto viharanti, tam bhiimim ramaneyyakam.

99. With their senses at peace and their minds full of joy, they take delight in secluded
forests,'?> where worldlings are loath to go.

Ramaniyani aranniani, yattha na ramati jano,
Vitaraga ramissanti, na te kamagavesino. m

Arahantavaggo sattamo nitthito.

122 Tnasmuch as they have understood and experienced the Truth for themselves, they do not take things
upon faith from the words of others. They do not believe things which they know are not true.

123 Nibbana.

124 Arahats.

125 They do not seek sense pleasures. Hence, Arahats prefer secluded forests, far from the allure of sense
objects.
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(Sahassavagga)

100.

101.

102.

103.

Better than a speech of a thousand words that are senseless and unconnected with
the realization of nibbana is one thoughtful word that brings peace to the mind.

Sahassam api ce vdca, anatthapadasambhita;,
Ekam atthapadam seyyo, yam sutva upasammati.

Better than a poem of a thousand verses that are senseless and unconnected with the
realization of nibbana is one thoughtful line of verse that brings peace to the mind.

Sahassam api ce gatha, anatthapadasamhita;
Ekam gathapadam seyyo, yam sutva upasammati.

Better than the recitation of a hundred verses that are senseless and unconnected
with the realization of nibbana is one word of the Dhamma that brings peace to the
mind.

Yo ca gathd satam bhase, anatthapadasamhita;
Ekam dhammapadam seyyo, yam sutva upasammati.

One who conquers oneself'?® is greater than another who conquers a thousand times
a thousand men on the battlefield.

Yo sahassam sahassena, sangame manuse jine;
Ekam ca jeyya m’attanam, sa ve sangamajuttamo.

104—105. It is better to be victorious over yourself than to conquer others. When you

attain victory over yourself, neither the gods nor Mara can turn it into defeat.

Attd have jitam seyyo, ya ca’yam itarda paja;
Attadantassa posassa, niccam sanfiatacarino.

N’eva devo na gandhabbo, na maro saha brahmuna;
Jitam apajitam kayira, tathariipassa jantuno.

126 Those who contemplate on internal subjects of meditation (kammatthana), by day as well as by night,
and who conquer themselves through the conquest of their defilements such as greed, and so forth.
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106.

107.

108.

109.

110.

Better than performing a thousand rituals month after month for a hundred years is
paying homage, even if only for a moment, to one living in wisdom.'?’

Mdse mase sahassena, yo yajetha satam saman;
Ekam ca bhavitattanam, muhuttam api pijaye;
Sa y’eva piijand seyyo, yam ce vassasatam hutam.

Better than tending the sacrificial fire in the forest for a hundred years is paying
homage, even if only for a moment, to one living in wisdom.

Yo ca vassasatam jantu, aggim paricare vane;

Ekam ca bhavitattanam, muhuttam api piijaye;

Sd y’eva piijana seyyo, yam ce vassasatam hutam.

Making gifts'*® and sacrificial offerings,'?® great and small, for a whole year to earn

merit is not worth a quarter of the honor paid to the Noble Ones who walk the right
130

path.

Yam kinici yittham va hutam va loke, samvaccharam yajetha punniapekkho,
Sabbam pi tam na catubhdgam eti, abhivadand ujjugatesu seyyo.

To those who respect and honor the wise'*! and follow them, four gifts will come in
increasing measure: health,'*? happiness,'* beauty, and long life.

Abhivadanasilissa, niccam vuddhapacayino,
Cattaro dhamma vaddhanti, ayu vanno sukham balam.

Better than living for a hundred years with those who are immoral and who have no
control over their senses is one day living with those who are virtuous and who
cultivate calm abiding and insight meditation.

Yo ca vassasatam jive, dussilo asamahito;
Ekaham jivitam seyyo, silavantassa jhayino.

127 A Bhikkhu who has practiced insight meditation and is, therefore, self-composed, self-disciplined.

128 That which is prepared and given either to invited guests or with a belief in kamma and its results (such
as, for instance, giving charitable donations with the thought of gaining merit by so doing).

129 This generally means offerings given in connection with festive activities.

130 driyapuggalas, that is, Sotapannas (Stream-Winners), Sakadagamis (Once-Returners), Andgamis (Non-
Returners), and Arahats (Worthy Ones). The idea conveyed by this verse is that reverence paid to Noble
Ones is far superior to gifts and offerings given to worldlings. “Stream-Winners” (Sotapannas) are also
called “Stream-Enterers,” that is, “one who has entered the stream (of liberation),” and the first stage of
holiness is known as “Stream-Entry” (Sotapatti).

131 Those who are advanced in age, wisdom, and virtue.

132 Physical and mental vigor.

133 Physical and mental happiness.
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I11.

112.

113.

114.

115.

Better than living for a hundred years with those who are ignorant and who have no
control over their senses is one day living with those who are wise and who
cultivate calm abiding and insight meditation.

Yo ca vassasatam jive, duppaiiiio asamahito;

Ekaham jivitam seyyo, panniavantassa jhayino.

Better than living for a hundred years with those who are idle!** and inactive is one
day living with those who make zealous and strenuous effort (to cultivate calm
abiding and insight meditation).

Yo ca vassasatam jive, kusito hinaviriyo;
Ekaham jivitam seyyo, viriyam arabhato dalhan.

Better than living for a hundred years with those who do not perceive the arising
and dissolution of the five aggregates'> is one day living with those who perceive

the arising and dissolution of the five aggregates.

Yo ca vassasatam jive, apassam udayabbayam,
Ekaham jivitam seyyo, passato udayavyayan.

Better than living for a hundred years with those who do not perceive the deathless
state!® is one day living with those who perceive the deathless state.

Yo ca vassasatam jive, apassam amatam padam;
Ekaham jivitam seyyo, passato amatam padan.

Better than living for a hundred years with those who do not comprehend the Noble

Dhamma'’ is one day living with those who comprehend the Noble Dhamma.

Yo ca vassasatam jive, apassam dhammam uttamar;
Ekaham jivitam seyyo, passato dhammam uttamarm. m

Sahassavaggo atthamo nitthito.

134 According to the Commentary, those who are idle pass their time immersed in unwholesome thoughts.
135 The rise and decay of mind and matter — that is, the impermanent nature of all conditioned things. The
disciples of the Buddha are expected to contemplate the fleeting nature of life in order not to be attached to
illusory material pleasures.

136 The unconditioned state of nibbana, free from birth, decay, and death.

137 That is, the nine supramundane states, namely, the Four Paths, the Four Fruits of holiness, and nibbana.






9« Evil
(Papavagga)

116. Hasten to do good;'?® restrain your mind from evil; for the mind of one who is slow
in doing good tends to take delight in doing evil.!*

Abhittharetha kalyane, papa cittam nivaraye,
Dandham hi karoto pufifiam, papasmim ramati mano.

117. If you do what is evil, do not repeat it or take pleasure in making it a habit. An evil
habit will cause nothing but suffering.

Papaii ce puriso kayird, na tam kayira punappunam,
Na tamhi chandam kayiratha, dukkho papassa uccayo.

118. If you do what is good,'*’ keep repeating it and take pleasure in making it a habit.
A good habit will cause nothing but joy.

Pudiniani ce puriso kayira, kayirath’etam punappunam,
Tamhi chandam kayirdatha, sukho puniiassa uccayo.

119. Even though those who are evil'*! may still find happiness as long as they do not
reap what they have sown, when they do, sorrow overcomes them.

138 There should be no hesitation in doing good deeds. One must avail oneself of every opportunity to do
good. Every effort should be made to control the mind, inasmuch as it is prone to evil. The unpurified
mind rejoices in evil thoughts.

139 Papa “evil” is that which defiles one’s mind. It is that which leads to woeful states. That which is
associated with greed (lobha), hatred (dosa), and delusion (moha) is evil. There are ten kinds of evil deeds:
(1) killing; (2) stealing; (3) sexual misconduct; (4) false speech; (5) slander; (6) harsh speech; (7) idle
gossip; (8) covetousness; (9) ill will; and (10) false views.

140 Pyfifia “merit” is that which cleanses one’s mind. Kusala “karmically wholesome or profitable;
salutary; morally good; skillful” is another term for pusi7ia. There are ten kinds of meritorious deeds: (1)
generosity (dana); (2) morality (sila); (3) meditation (bhavana); (4) reverence (apaciti); (5) service
(veyyavacca); (6) transference of merit (pattanuppadana); (7) rejoicing in other’s merit (abbhanumodana);
(8) teaching the Dhamma (desana); (9) hearing the Dhamma (savana); and (10) straightening one’s views
(ditthujukamma).

141 The wicked may lead prosperous lives as a result of their past good deeds. They will experience
happiness owing to the potentiality of their past good over the present evil, a seeming injustice that often
prevails in this world. When, according to the inexorable law of kamma, their evil deeds begin to ripen,
they will perceive the painful effects of their wickedness.
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120.

121.

122.

123.

124.

125.

Papo ’pi passati bhadram, yava papam na paccati;
Yada ca paccati papam, atha papo papani passati.

Even though those who are good'** may still encounter suffering as long as they do
not reap what they have sown, when they do, joy overcomes them.

Bhadro 'pi passati papam, yava bhadram na paccati;
Yada ca paccati bhadram, atha bhadro bhadrani passati.

No one should think lightly of evil, imagining: “Sorrow will not come to me.”
Little by little, a person will be filled with evil, as a pot is filled by drops of water.

Mavamaniietha papassa, na mam tam agamissati;
Udabindunipdatena, udakumbho pi piirati;
Parati balo papassa, thokathokam pi dcinam.

No one should think lightly of good, imagining: “Joy will not come to me.” Little
by little, a person will be filled with merit, as a pot is filled by drops of water.

Mavamaniiietha puiifiassa, na mam tam agamissati;
Udabindunipatena, udakumbho 'pi pirati;
Pirati dhiro puniniassa, thokathokam pi dcinam.

As a rich merchant traveling alone avoids dangerous roads, as one who loves life
avoids poison, let everyone avoid evil deeds.

Vanijo 'va bhayam maggam, appasattho mahaddhano;
Visam jivitukamo 'va, papani parivajjaye.

If you have no wound on your hand, you can touch poison without being harmed.
No harm comes to those who do no harm.

Panimhi ce vano n’dssa, hareyya paninda visam,
Nabbanam visam anveti, natthi papam akubbato.

If you harm a person who should not be harmed,'** one who is pure and free from
moral defilements, you harm yourself, as dust thrown against the wind comes back
to the thrower.

142 The virtuous, as it often happens, may meet with adversity owing to the potentiality of their past evil
actions over the present good deeds. They are convinced of the efficacy of their present good deeds only
when, at the opportune moment, they begin to ripen, giving them abundant joy.

The fact that, at times, the wicked are prosperous and the virtuous are unfortunate is itself strong

evidence to believe in kamma and rebirth.
143 An Arahat.
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126.

127.

128.

Yo appadutthassa narassa dussati, suddhassa posassa ananganassa;
Tam eva balam pacceti papam, sukhumo rajo pativatam 'va khitto.

Some are born again as human beings.'** Those caught in evil ways go to a state of
intense suffering; those who have done good go to a state of joy; but those who are
free from moral intoxicants'*® realize nibbana.

Gabbham eke uppajjanti, nirayam papakammino,
Saggam sugatino yanti, parinibbanti andsava.

Not in the sky, nor in the middle of the ocean, nor in mountain canyons, nor
anywhere else in the world is there a place where one can escape from the

consequences of one’s evil deeds.!*®

Na antalikkhe na samuddamajjhe, na pabbatanam vivaram pavissa;
Na vijjati so jagatippadeso, yatthatthito muiiceyya papakamma.

Not in the sky, nor in the ocean, nor in mountain canyons, nor anywhere else in the
world is there a place where one can hide from death.

Na antalikkhe na samuddamajjhe, na pabbatanam vivaram pavissa;
Na vijjati so jagatippadeso, yatthatthitam nappasahetha maccu. m

Papavaggo navamo nitthito.

144 According to Buddhism, there are four kinds of birth: (1) egg-born (andaja); (2) womb-born (jalabuja);
(3) moisture-born (sarsedaja); and (4) spontaneous birth (opapatika).

145 Asavas (literally, “influxes”) “cankers, taints, corruptions, intoxicants, biases.”

146 1t is impossible to escape the law of moral causation, nor can one avoid the woeful consequences of
one’s bad deeds by hiding in any place. No god or even a Buddha can intervene in the operation of kamma.






10 * Punishment
(Dandavagga)

129.

130.

131.

132.

133.

134.

Everyone fears punishment; everyone fears death, just as you do. Therefore, do not
kill or cause to kill.

Sabbe tasanti dandassa, sabbe bhayanti maccuno;
Attanam upamam katva, na haneyya na ghataye.

Everyone fears punishment; everyone loves life, just as you do. Therefore, do not
kill or cause to kill.

Sabbe tasanti dandassa, sabbesam jivitam piyam;
Attanam upamam katva, na haneyya na ghataye.

If, hoping to be happy, you strike at others who are also seeking happiness, you will
be happy neither here nor hereafter.

Sukhakamani bhiitani, yo dandena vihimsati;
Attano sukham esano, pecca so na labhate sukhan.

If, hoping to be happy, you do not strike at others who are also seeking happiness,
you will be happy here and hereafter.

Sukhakamani bhiitani, yo dandena na himsati;
Attano sukham esano, pecca so labhate sukham.

Speak quietly to everyone, and they too will be gentle in their speech. Harsh
words'#” hurt and come back to the speaker.

M’avoca pharusam karici, vuttda pativadeyyu tam;
Dukkha hi sarambhakatha, patidanda phuseyyu tam.

If you can keep your mind calm and quiet, like a broken gong which is no longer
resonant, you are sure to realize nibbana, leaving all harsh speech behind you.

Sace neresi attanam, kamso upahato yathd,
Esa patto’si nibbanam, sarambho te na vijjati.

147 Malicious talk. According to the Commentary, it means belittling others.
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135. As, with a staff, a cowherd drives cattle to fresh pastures, so also, old age and death
drive the life of all beings.

Yatha dandena gopalo, gavo paceti gocarar;
Evam jara ca maccu ca, ayum pdcenti paninam.

136. While they are performing evil deeds, the immature do not know what is in store for
them.!*® They will suffer for their evil deeds, like one who is burned by fire.

Atha papani kammani, karam balo na bujjhati;

Sehi kammehi dummedho, aggidaddho 'va tappati.
137—140. If one harms those who are innocent'® and who should not be harmed,
suffering will come in one of these ten ways: they may suffer severe pain, or
poverty, or injury to the body (such as, for example, loss of limbs), or serious
illness (such as, for example, leprosy), or insanity, or misfortunes,'* or wrongful or
serious accusations,'>! or loss of relatives, or loss of wealth, or the burning down of
their house by fire or lightning, and, after death, they will be reborn in a place of
continuous suffering.!>

Yo dandena adandesu, appadutthesu dussati;
Dasannam anifiataram thanam, khippam eva nigacchati.

Vedanam pharusam janim, sarirassa ca bhedanam,
Garukam va'pi abadham, cittakkhepam va papune.

Rajato va upassaggam, abbhakkhanam va darunam;
Parikkhayam va ridatinam, bhoganarica pabhanguranm.

Atha v’assa agarani, aggi dahati pavako,
Kayassa bheda duppaiiiio, nirayam so upapajjati.

141. Not by going about naked,'>* nor by having matted hair,'>* nor by smearing oneself
with mud, nor by fasting, nor by sleeping on the ground, nor by covering oneself

148 The meaning is that, while performing detrimental or evil deeds under the influence of hatred, ill will, or
aversion, they are not aware that there will inevitably be consequences for their actions.

149 Those who have caused no harm, either toward themselves or toward others. The reference here is to
Arahats,

130 Such as the loss of one’s position or one’s job or one’s reputation.

151 Slander.

152 Even after having come by one of these ten conditions in the present life, suffering does not end but
continues ever onward until all of one’s evil actions have been expiated.

153 Naked asceticism is still practiced in India. External dirtiness is regarded by some as a mark of holiness.
The Buddha denounced such external forms of asceticism. The members of the celibate Order (the
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with dust, nor by sitting motionless — no amount of penance!> can purify a person
who has not overcome doubt.'>®

Na naggacariyd na jatd na pankd, nanasaka thandilasayika va;
Rajo ca jallam ukkutikappadhanam, sodhenti maccam avitinnakankhan.

142. But those whose mind is serene, who are free from moral defilements, who have
their senses controlled, who are established in Path Insight,'’” who are perfectly
pure,'® and who have laid aside violence towards all beings'*® — these are true

brahmanas, true ascetics, true monks,'®” even if they wear fine clothes.

Alankato ce’pi samam careyya, santo danto niyato brahmacari;
Sabbesu bhiitesu nidhaya dandam, so brahmano so samano sa bhikkhu.

143. Tt is rare to find in this world those who, out of a sense of shame, refrain from doing
evil and who have trained their minds. As a well-trained horse needs no whip, a
well-trained mind needs no prodding to be good. ¢!

Hirinisedho puriso, koci lokasmim vijjati;
Yo nindam appabodheti, asso bhadro kasam iva.

144. Like a well-trained horse, touched by the whip, ' be diligent and zealous. Through
confidence,'®® virtue, effort, concentration, and investigation of the Truth,'** be
endowed with knowledge and firm in the practice of morality; with mindfulness,
leave this great misery'®® behind.

Asso yathd bhadro kasanivittho, datapino samvegino bhavatha;
Saddhaya silena ca viriyena ca, samadhina dhammavinicchayena ca;
Sampannavijjacarand patissata, jahissatha dukkham idam anappakan.

Sangha) follow a middle path, avoiding the extremes of self-mortification and self-indulgence. Simplicity,
humility, and poverty should be the marked characteristics of Bhikkhus as much as cleanliness.

154 In India (Jambudipa), unwashed, matted hair was (and still is) regarded as a sign of holiness.

155 Austerities, self-mortification.

156 With regard to the Buddha, the Dhamma, and the Sangha.

157 The four paths are: (1) the path of Stream-Entry (Sotapatti); (2) the path of Once-Return (Sakadagami);
(3) the path of Non-Return (4nagami); and (4) the path of Arahatship (Arahatta).

158 In their conduct.

139 Absolutely harmless to all in thought, word, and deed.

160 Because they have overcome all impurities, all passions.

161 A self-respecting Bhikkhu or lay person, when obsessed with evil thoughts, tries to eradicate them then
and there. This verse indicates that such persons are rare.

162 A well-trained horse, having been touched by the whip due to being negligent, will make an earnest
attempt thereafter not to be so neglectful.

163 Saddha “faith, confidence.”

164 The Dhamma.

165 Cyclic existence (sarisdra).
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145. As irrigators channel water where they want, as archers make their arrows straight,
as carpenters fashion timber, the wise shape their minds.

Udakam hi nayanti nettika, usukara namayanti tejanarm;
Darum namayanti tacchaka, attanam damayanti subbata. m

Dandavaggo dasamo nitthito.



11 + Old Age
(Jaravagga)

146. Why is there laughter, why merriment, when this world is on fire?'®® When you are
living in darkness,'®” why do you not look for light?!¢®

Ko nu haso kim anando, niccam pajjalite sati;
Andhakarena onaddhd, padipam na gavessatha.

147. Behold this lovely body,'®® this mass of sores, supported by bones, subject to
illness, highly thought of.!”® Indeed, this body is neither permanent nor enduring.

Passa cittakatam bimbam, arukdayam samussitam,
Aturam bahusamkappam, yassa natthi dhuvam thiti.

148. Quite worn out is this body,!”! a nest for disease, subject to decay. This putrid body
will eventually disintegrate; life, indeed, ends with death.!”?

Parijinnam idam riipam, roganiddam pabhanguram,
Bhijjati pitisandeho, maranantam hi jivitam.

149. What pleasure can there be for those who see that their white bones will be cast
away, like gourds in the autumn?

Yanimani apatthani, alabiin’eva sarade;
Kapotakani atthini, tani disvana ka rati.

166 Burning with the fires of passion, etc.
167 Here, “darkness” means ignorance of the Four Noble Truths.
168 Visakha, the chief lay benefactress of the Buddha, once visited Him accompanied by some women, who,
without her knowledge, brought liquor with them and drank it all. Visakha asked the Buddha to teach them
the Dhamma. By that time, however, the women had become drunk. Shamelessly, they began boisterously
singing, dancing, clapping, and jumping about in the monastery. By using His psychic powers, the Buddha
created a darkness which brought them to their senses. He then uttered this verse.

This world is perpetually consumed with the flames of the passions. It is completely shrouded in the
veil of ignorance. Being placed in such a world, the wise should try to seek the light of wisdom (pa7ifia).
169 Made lovely, beautiful, attractive on account of clothing, jewelry, perfume, etc.
170 As good and pleasant.
7l Worn out due to old age.
172 1t is important to remember that this body will soon disintegrate. Why so? Because the life of all beings
has death as its end.
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150. Around the bones is built a house, plastered with flesh and blood, in which dwell
pride'” and scorn,'!” old age and death.

Atthinam nagaram katam, mamsalohitalepanam,
Yattha jara ca maccu ca, mano makkho ca ohito.

151. Even the ornamented chariot of a king loses its glitter in the course of time; so, too,
the body loses its health and strength. But the Dhamma of the righteous does not
grow old with the passage of time. Thus do the righteous'” reveal it to those ready
to listen.

Jiranti ve rajaratha sucitta, atho sariram pi jaram upeti;
Satar ca dhammo na jaram upeti, santo ha ve sabbhi pavedayanti.

152. A man who does not learn from life grows old like an ox; his body grows, but not
his wisdom.

Appassutayam puriso, balibaddho *va jirati;
Mamsani tassa vaddhanti, paninia tassa na vaddhati.

153. T have gone through many rounds of birth and death, seeking, but not finding, the
builder of this house.!’® Sorrowful, indeed, is birth and death again and again!

Anekajatisamsaram, sandhavissam anibbisam;
Gahakarakam gavesanto, dukkhd jati punappunam.

154. But now I have seen you, O house-builder; you shall not build this house (for me)
again — its rafters are broken; its ridgepole is shattered. My mind has reached the
unconditioned;'”’ the end of craving!’® has been attained.!”

173 Smugness, conceit, self-estimation, self-importance, arrogance, haughtiness, etc. This means regarding
one’s own virtues, reputation, accomplishments, intelligence, importance, abilities, race, gender, sexual
orientation, appearance, religion, nationality, and so forth as superior to others.

174 Disdain, contempt, etc. This means regarding the virtues, reputation, and so forth of others as inferior to
one’s own.

175 Such as the Buddhas.

176 The “house” is the body, the “house-builder” is craving. “Seeking, but not finding,” means failing to
attain Enlightenment.

177 Nibbana.

178 The Fruit of Arahatship.

179 Verses 153 and 154 are the expressions (paeans) of the intense and sublime joy that the Buddha felt at
the moment He attained Enlightenment. As such, they are replete with a wealth of sublime meaning and
deep feeling. Here, the Buddha admits His past wanderings in cyclic existence, which thus proves His
belief in rebirth. He was compelled to wander, and, consequently, to suffer as long as He could not find the
builder of this house, the body. In His final birth, He discovered, by His own intuitive wisdom, the elusive
builder residing not outside but within the recesses of His own mind. It was craving (fanha), or attachment,
a self-creation, a mental element latent in all. The discovery of the builder is the eradication of craving by
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Gahakaraka dittho ’si, puna geham na kahasi,;
Sabba te phasuka bhagga, gahakiitam visamkhatam;
Visamkharagatam cittam, tanhanam khayam ajjhaga.

155. Those who have not practiced spiritual disciplines,'®’ who have not acquired wealth
in their youth,'®! pine away, like old herons in a lake without fish.

Acaritva brahmacariyam, aladdhd yobbane dhanam,
Jinnakorica va jhayanti, khinamacche va pallale.

156. Those who have not practiced spiritual disciplines, who have not acquired wealth in
their youth, lie like worn-out bows, sighing over the past.

Acaritva brahmacariyam, aladdhd yobbane dhanam,
Senti capatikhina va, puranani anutthunar. =

Jaravaggo ekadasamo nitthito.

attaining Arahatship. The rafters of this self-created house are the defilements (kilesas). The ridge-pole
that supports the rafters is ignorance (avijja). The destruction of the ridge-pole of ignorance by wisdom
(paniria) results in the complete demolition of the house. With the demolition of the house, the mind attains
the unconditioned, which is nibbana.

180 Those who have not lived the Holy Life.

181 Not having acquired wealth at the time when it was possible to obtain it or to maintain the wealth that
had been acquired.
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(Attavagga)

157. If you hold yourself dear,'®® guard yourself diligently. Keep vigil (against evil)
during one of the three watches of the night.!8*

Attanam ce piyam janina, rakkheyya nam surakkhitam,
Tinnam anniataram yamam, patijaggeyya pandito.

158. One should first learn for oneself what is right; then only should one teach others.
By wisely following this course of action, one will be beyond reproach.'®®

Attanam eva pathamam, patiriipe nivesaye;
Ath’anfiam anusdseyya, na kilisseyya pandito.

159. One should also do what one instructs others to do.'*® Before trying to train others,
one should first train oneself. It is difficult to learn to train oneself.

Attanam ce tatha kayira, yathaniam anusasati;
Sudanto vata dammetha, atta hi kira duddamo.

160. You alone are your own refuge; who else could be? With yourself thoroughly
controlled, you gain a refuge!®’” very difficult to find.

Attd hi attano natho, ko hi natho paro siya;
Attana’va sudantena, natham labhati dullabham.

161. The evil done by oneself, arising in oneself, and caused by oneself crushes those
who lack wisdom, as a diamond crushes the rock from which it was formed.'®?

182 According to Buddhism, there is no permanent soul or unchanging entity (atta), either created by a god
or emanating from a paramatman “universal soul.” Here, the term atfa “self” is applied by the Buddha to
the whole body, or one’s personality or mind or life flux.

183 That is, if one values oneself, if one values one’s own spiritual development.

134 In ancient India, the night was divided into three watches. According to the Commentary, the “watches”
in this context refer to the three stages of one’s life: (1) childhood; (2) youth; and (3) old age.

185 Those who attempt to teach others without first having purified themselves, receive criticism (contempt,
insults, blame, and the like) from others. On the other hand, those who attempt to teach others only after
having purified themselves, receive praise from others and are, therefore, not subject to pain.

136 One should practice what one preaches.

187 The Fruit of Arahantship. It is with reference to Arahantship that it is said here that one gains a refuge
that is difficult to find.
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Attand’'va katam papam, attajam attasambhavar;
Abhimanthati dummedham, vajiram v’asmamayam manin.

162. As a vine overpowers a tree, suffering overpowers those who do evil,'® trapping
them in a situation that only their enemies would wish them to be in.!”°

Yassa accantadussilyam, maluva salam iv’otatam,
Karoti so tath’attanam, yatha nam icchati diso.

163. It is easy to do things that are bad and unbeneficial to oneself, but it is extremely
difficult, indeed, to do things that are beneficial and good.

Sukarani asadhiini, attano ahitani ca;
Yam 've hitam ca sadhum ca, tam ve paramadukkaram.

164. Foolish people who scoff at the teachings of the wise, the noble, and the good, and
who follow false doctrines'®! instead, bring about their own destruction, like the
bamboo tree,'”” which dies after bearing fruit.

Yo sasanam arahatam, ariyanam dhammajivinam;
Patikkosati dummedho, ditthim nissaya papikam;,
Phalani katthakass eva, attaghannaya phallati.

165. By oneself is evil done; by oneself is one defiled. By oneself is evil not done; by
oneself is one purified. Everyone has the choice to be pure or impure. No one can
purify another.'??

Attana’va katam papam, attana samkilissati;
Attand akatam papam, attand’va visujjhati;
Suddhi asuddhi paccattam, n’anno annam visodhaye.

188 The unwholesome deeds done by oneself, which originated in oneself, grinds into those who are lacking
in wisdom; it grinds them in the four states of woe and destroys them, just as a diamond grinds into the
rock-gem, which, too, is made of the very same material — it grinds into the very place out of which it
originated, perforates it thoroughly, cuts it to bits, and makes it unsuitable for use.

189 This refers to a lay person who, from birth, does (and keeps doing) one or more of the ten wrong actions
or a monk who falls into grave lapses in discipline from the day of his higher ordination.

190 The Pali reads: Yassa accantadussiyam, maluva salam iv’otatam, karoti so tath’attanam yathda nam
icchati diso. A word-for-word translation would be: “Whose extreme unvirtue strangles him, as a maluva
creeper strangles a sala tree, he does to himself, just as an enemy wishes him to do.”

1 Digthi (or miccha-ditthi) “wrong views.” This would include any religious, philosophical, or political
system that supports or promotes violence, ill will, or bigotry, in any form whatsoever, as well as any other
corrupt, false, or evil doctrine (such as eternalism, nihilism, annihilationism, hedonism, etc.). In the first
discourse of the Digha Nikaya, the Brahmajala Sutta, sixty-two types of wrong view concerning the world
and the self taught by other teachers of the time are listed and described.

192 Katthaka tree.

193 One can neither purify nor defile another.
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166. Do not neglect your own duty'®* for another, however great. Know your own duty
and perform it.

Attadattham paratthena, bahund’pi na hapaye;
Attadattham abhininiaya, sadatthapasuto siya. m

Attavaggo dvadasamo nitthito.

194 One’s own personal spiritual growth — the reference here is to the practice of insight meditation. One
must not misunderstand this verse to mean that one should not selflessly work for the welfare of others.

Selfless service is highly recommended by the Buddha.






13 * The World
(Lokavagga)

167. Do not pursue sense pleasures; do not be heedless; do not believe false doctrines; do
not prolong the world.!?

Hinam dhammam na seveyya, pamddena na samvase;
Micchaditthim na seveyya, na siya lokavaddhano.

168. Do not be heedless in standing (at the door for alms); scrupulously observe this
practice. One who observes proper practice'*® lives happily both in this world and
the next.

Uttitthe nappamajjeyya, dhammam sucaritam care;
Dhammacari sukham seti, asmim loke paramhi ca.

169. Observe proper practice; do not observe improper practice.'”” One who observes
proper practice lives happily both in this world and the next.'*8

Dhammam care sucaritam, na nam duccaritam care;
Dhammacari sukham seti, asmim loke paramhi ca.

170. Look on the world of aggregates as a bubble; look on it as a mirage.!”® Then, the
King of Death will not find you.?%

195 Loka “world” refers to the five aggregates of existence (khandhas), the continuity of which in the round
of existences (samsara) is prolonged by the pursuit of sense pleasures, by heedlessness, and by believing
false doctrines.

196 The Commentary states that proper practice (dhammari sucaritaiir) means stopping for alms at one
house after another in the course of the alms-round except where it is not proper to go (such as the house of
a prostitute).

197 Improper practice (na nam duccaritarr) means not observing the rules listed in the preceding footnote.
198 Shortly after His Enlightenment, the Buddha returned home to Kapilavatthu. On the day after His
arrival, He went in quest of alms in the city. King Suddhodana, his father, hearing that his son was seeking
alms in the city, anxiously ran up to Him and said that he was disgracing him by begging alms in the streets
where He formerly used to travel in golden palanquins. Thereupon, the Buddha remarked that it was the
custom of all His predecessors to go seeking alms door to door, and He uttered these verses (168 and 169).
199 This psychophysical organism we call our “self” is to be regarded as a bubble, in the sense that it comes
into being and breaks up (that is, it is impermanent), or as though it were a mirage or an illusion, that is, as
empty and unreal. Those who see thus have put an end to the ills of life.

200 The King of Death does not see those who perceive the world of aggregates (khandhas), and the like, as
though it were a bubble or as though it were a mirage or an illusion.
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Yatha bubbulakam passe, yatha passe maricikam,
Evam lokam avekkhantam, maccurdja na passati.

171. Come look at this world! Is it not like a painted royal chariot? The immature are
immersed in this world of aggregates, but the wise are not attached to it.

Etha passath’imam lokam, cittam rdjarathiipaman;
Yattha bala visidanti, natthi sango vijanatam.

172. When those who were formerly heedless become mindful, they give light to the
world, like the full moon breaking free from behind the clouds.?"!

Yo ca pubbe pamajjitva, paccha so nappamajjati;
So mam lokam pabhaseti, abbha mutto 'va candima.

173. When their good deeds?**? overwhelm the bad ones that they have done, they give
light to the world, like the moon breaking free from behind the clouds.

Yassa papam katam kammam, kusalena pidhiyati;
So mam lokam pabhaseti, abbha mutto va candima.

174. The people of this world are blind; in this world, only a few can see clearly (with
Insight). Just as only a few birds are able to free themselves from a net, only a few
find their way to the world of the gods®®* (and nibbana).

Andhabhiito ayam loko, tanuk ettha vipassati;
Sakunto jalamutto 'va, appo saggdya gacchati.

175. Swans fly on the path of the sun; those with psychic powers fly through space;***
the wise are led away from this world,?®® after conquering Mdra and his train.?%

Hamsadiccapathe yanti, akdase yanti iddhiya;
Niyanti dhira lokamha, jetva maram savahinim.

201 Those, spending their time in the comfort of the Path and Fruit, light up this world of aggregates, and so
forth, with understanding obtained by the Paths, just as the full moon, breaking free from behind the clouds,
lights up the world.

202 Here, “good deeds” (kusalena) refers to the Path of Arahatship, the fourth and final Path Knowledge.

203 Sagga “blissful states” — not places of eternal happiness.

204 Through mental development, it is possible to fly through the air, walk on water, dive into the earth, etc.
Such powers are psychic and supernormal, but they are not miraculous.

205 That is, they realize nibbana.

206 The “train” or “host” of Mara, the Evil One, is described as ten kinds of passions: (1) sensory pleasures;
(2) aversion for the Holy Life; (3) hunger and thirst; (4) craving; (5) sloth and torpor; (6) fear; (7) doubt;
(8) distraction and obstinacy; (9) gain, praise, honor, and fame; and (10) extolling of oneself and the
contempt of others.
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207

176. Those who transgress the central law of life,””’ who speak falsely or scoff at the life

to come, are capable of any evil %

Ekam dhammam atitassa, musavadissa jantuno;
Vitinnaparalokassa, natthi papam akariyan.

177. Misers*” do not go to the celestial realms. Fools*'® do not praise generosity. The
wise rejoice in generosity and so gain happiness in the life to come.

Na ve kadariya devalokam vajanti, bald have nappasamsanti danam;
Dhiro ca danam anumodamano, ten’eva so hoti sukhi parattha.

178. Better than ruling this world, better than going to the realm of the gods,?'! better

than being lord of all the worlds?!? is one step taken on the path to nibbana.?'?

Pathavya ekarajjena, saggassa gamanena va;
Sabbalokadhipaccena, sotapattiphalam varam. u

Lokavaggo terasamo nitthito.

207 Truthfulness.

208 An untruthful person, with no self-respect, who has no belief in an after-life and who has no fear for the
attendant consequences of evil behavior, is liable to commit any evil. Such a person does not see earthly
bliss or heavenly bliss or nibbanic bliss.

209 Those hardened by stinginess.

210 Those who know neither this world nor the world beyond.

211 Internal purification is far superior to fleeting worldly possessions or transitory heavenly bliss.

212 Better than the regal status of a “universal monarch.”

213 Sotapatti, attainment of the first stage that leads to nibbana. Stream-Winners are not reborn in woeful
states, but those who strive after wealth and power in this world are not exempt from them.






14 « The Awakened One
(Buddhavagga)

179. All moral defilements have been completely conquered in the Awakened One; no
further moral defilements can arise in Him in this world.?'* By what track can you
lead the Buddha, the Awakened One, whose wisdom is infinite, into your trap??!®

Yassa jitam n’avajiyati, jitamassa no yati koci loke;
Tam buddhamanantagocaram, apadam kena padena nessatha.

180. The Buddha, the Awakened One, whose wisdom is infinite, who is free from the net
of desires and the pollution of moral defilements and from all conditioning, by what
track can you lead Him into your trap?

Yassa jalint visattika, tanha natthi kuhifici netave;
Tam buddham anantagocaram, apadam kena padena nessatha.

181. The wise who are established in meditation?'® take delight in the peace of liberation
from sensory pleasures and moral defilements.?!” Such wise and mindful ones, who
truly understand the Four Noble Truths, are cherished even by the gods.

Ye jhanapasuta dhira, nekkhammiipasame rata;
Deva’pi tesam pihayanti, sambuddhanam satimatam.

182. It is hard to obtain human birth;?!® harder is the life of mortals;?!® harder still to get
the opportunity to hear the true Dhamma. Rare is the appearance of a Buddha.

214 Of sensory attachments, and so forth, there is not so much as a single defilement remaining of the mass
of defilements He has conquered; the conquest is complete — the eradicated defilements can never arise in
Him again.

215 By what track, by what path, by what way, by what method can you lead the Buddha into your trap (into
temptation)? This means that the Buddha cannot be lured by any temptation whatsoever.

216 Those who are engaged in and are devoted to the two kinds of meditative absorption (jzana), by turning
to, attaining, staying in, emerging from, and retrospective analysis of them. The two kinds of meditative
absorption are: (1) meditative absorption that is concerned with realizing the characteristics of phenomena
(insight meditation) and (2) meditative absorption that is concerned with concentrating on objects.

217 Nibbana.

218 Rebirth as a human being is hard to come by due to the fact that it can only be obtained with great effort
through plentiful moral wholesomeness.

219 The life of mortals is hard, because it lasts only a short time. Moreover, one must be engaged in
constant activity in order to sustain that life.
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183.

184.

185.

Kiccho manussapatilabho, kiccham maccana jivitam;
Kiccham saddhammassavanam, kiccho buddhanam uppado.

Avoid all evil, cultivate the good, purify your mind: this sums up the teaching of
the Buddhas.

Sabbapapassa akaranam, kusalassa upasampada;
Sacittapariyodapanam, etam buddhana sasanam.

Cultivate patience and forbearance, and attain nibbana, the highest goal of life,
according to the Awakened Ones. A spiritual aspirant does not harm others; one
who harms others is not a true spiritual aspirant.??°

Khantt paramam tapo titikkha, nibbanam paramam vadanti buddha;
Na hi pabbajito paripaghati, samano hoti param vihethayanto.

One should neither find fault with others??! nor injure them.??> Rather, one should
live in accordance with the Fundamental Moral Code.?”®> One should be moderate
in eating and sleeping, should dwell in a secluded place, and should devote oneself
to higher concentration.??* This sums up the teaching of the Buddhas.

Aniipavado aniipaghdto, patimokkhe ca samvaro,
Mattaniiiutd ca bhattasmim, pantam ca sayanasanam,
Adhicitte ca ayogo, etam buddhana sdasanam.

186—187. Even a shower of gold cannot quench sense desire;*** sense desire gives little

pleasure and is fraught with evil consequences. Knowing this, the true disciples of
the Fully Enlightened One find no delight even in celestial pleasures, but, instead,
rejoice in the cessation of craving.

Na kahdpanavassena, titti kamesu vijjati;
Appassada dukha kama, iti viniaya pandito.

Api dibbesu kamesu, ratim so n’adhigacchati;
Tanhakkhayarato hoti, sammdasambuddhasavako.

220 Samana — one who subdues one’s passions; an ascetic.

221 One should neither find fault with others oneself nor cause others to find fault.

222 One should neither inflict injury oneself nor cause others to inflict injury.

223 Patimokikha — the 227 disciplinary rules that every Bhikkhu is expected to observe.

224 Adhicitta — the eight absorptions (atthasamapatti): the four fine material absorptions (ripajjhana) and
the four immaterial absorptions (aripajjhana). The absorptions are higher stages of mental concentration,
which enable one to gain supernormal power.

225 Kama (also kamacchanda) “sense desire.”
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188. Driven by fear, people run for safety to mountains and forests, to sacred spots and
shrines.

Bahum ve saranam yanti, pabbatani vanani ca;
Aramarukkhacetyani, manussa bhayatajjita.

189. But none of these is a safe refuge, none is the highest refuge, because they cannot
free one from suffering.

Netam kho saranam khemam, n’etam saranam uttamam;
N’etam saranam agamma, sabbadukkhda pamuccati.

190—191. Take refuge®*® in the Buddha, the Dhamma, and the Sarngha, and, with full
insight, you will grasp the Four Noble Truths: suffering; the cause of suffering; the
end of suffering; and the Noble Eightfold Path that takes you beyond suffering.

Yo ca buddham ca dhammam ca, sangham ca saranam gato;
Cattari ariyasaccani, sammappanfnaya passati.

Dukkham dukkhasamuppdadam, dukkhassa ca atikkamam;
Ariyam c’atthangikam maggam, dukkhiipasamagaminam.

192. This, indeed, is a safe refuge, the highest refuge. Having come to this refuge, one is
liberated from all suffering.??’

Etam kho saranam khemam, etam saranam uttamar;
Etam saranam dagamma, sabbadukkha pamuccati.

193. One like the Buddha is hard to find; such a one is not born everywhere. Wherever
those established in wisdom are born, the community flourishes.

Dullabho purisajaiinio, na so sabbattha jayati;
Yattha so jayati dhiro, tam kulam sukhamedhati.

194. Blessed is the birth of the Buddha, blessed is the teaching of the Dhamma, blessed
is the Sarigha,”*® where all live in harmony.

226 One’s best refuge is oneself. A Buddhist seeks refuge in the Buddha, the Dhamma, and the Sarnigha as
the Teacher, the Teaching, and the Taught in order to gain liberation (vimokkha). The Buddha is the
supreme Teacher, who shows the way to liberation. The Dhamma is the Unique Way. The Sangha
represents the Taught who have followed the Way and have become living examples. One formally
becomes a Buddhist by seeking refuge in this Triple Gem (Tisarana, “three-fold refuge”).

227 All of the suffering of cyclic existence (sanmsara).

228 The Sargha is the world’s oldest historic celibate Order, founded by the Buddha some 2600 years ago.
It is “democratic in constitution and communistic in distribution.” Strictly speaking, the Pali word Sangha
refers only to those noble disciples (ariya) who have realized the Four Paths and Four Fruits. The ordinary
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Sukho buddhanam uppdado, sukha saddhammadesana;
Sukha sanghassa samaggi, samagganam tapo sukho.

195—196. When one pays homage to those who are worthy of homage — to the Buddha
and His disciples, who have overcome obstacles®* (to the development of insight)
and have rid themselves of sorrow and lamentation —, the merit gained by such a
person cannot be measured by anyone as “this much” or “that much.”

Puajarahe pijayato, buddhe yadi va savake;
Papariicasamatikkante, tinnasokapariddave.

Te tadise pujayato, nibbute akutobhaye,
Na sakka punriam sankhdtum, im’ettam’iti kenaci. m

Buddhavaggo cuddasamo nitthito.

Bhikkhus and Bhikkhunis are merely their representatives. The Pali word parisa is used to refer to the
larger Buddhist community, including ordinary Bhikkhus and Bhikkhunis as well as lay followers.
229 Such as craving, pride, and wrong view.
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(Sukhavagga)

197.

198.

199.

200.

201.

202.

Ah, happily do we live, indeed, not hating anyone among those who hate. Among
those who hate, we live without hating anyone.

Susukham vata jivama, verinesu averino,
Verinesu manussesu, viharama averino.

Ah, happily do we live, indeed, never falling sick among those who are sick. We
live without disease’** even among those who are il1.2!

Susukham vata jivama, dturesu andatura,
Aturesu manussesu, viharama andtura.

Ah, happily do we live, indeed, never yearning for sense pleasures among those
who yearn for them. We live without yearning even among those who yearn.

Susukham vata jivama, ussukesu anussuka;

Ussukesu manassesu, viharama anussuka.

Ah, happily do we live, indeed, free from impurities.?*?
the gods of the Radiant Realm.

We live in happiness, like
Susukham vata jivama, yesam no natthi kificanam;
Pitibhakkha bhavissama, deva abhassara yatha.

Conquest breeds hatred, for the conquered live in sorrow. Those who are peaceful
live happily, having renounced both conquest and defeat.

Jayam veram pasavati, dukkham seti pardjito;
Upasanto sukham seti, hitva jayaparajayam.

There is no fire like lust, no vice?*® like hatred, no sorrow like the burden of the
aggregates, no happiness higher than the peace of nibbana.

230 Free from moral defilements.

21 Those who are afflicted with moral defilements.

232 Kificana, literally, “something evil that sticks to one’s personality,” is a name for the three unwholesome
roots (mitla): (1) greed (lobha); (2) hatred (dosa); and (3) delusion (moha).
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Natthi ragasamo aggi, natthi dosasamo kali;

Natthi khandhasama dukkha, natthi santiparam sukham.

203. No disease is worse than hunger,** no suffering is worse than attachment to
compound things.>*> Those who are wise, knowing these things as they really are,
realize nibbana, the highest happiness.

Jighaccha parama roga, samkhara parama dukha;
Etam fiatva yathabhiitam, nibbanam paramam sukham.

204. Health is the greatest gift, contentment is the greatest wealth,?*¢ the trustworthy are
the best kinsmen,?*” nibbana is the greatest happiness.

Arogyaparama labha, santutthiparaman dhanar;
Vissasaparamd nati, nibbanam paramam sukham.

205. Having tasted solitude and the peace of nibbdana, those who drink in the joy of the
essence of the Dhamma become free from fear and evil.

Pavivekarasam pitva, rasam upasamassa ca,
Niddaro hoti nippapo, dhammapitirasam piban.

206. It is good to see the Noble Ones — it is always a pleasure to be in their company. It
is also always a pleasure not to be in the company of the immature.

Sadhu dassanam ariyanam, sannivaso sadd sukho;

Adassanena balanam, niccam eva sukhi siya.
207. Those who associate with the immature grieve for a long time.”*® Keeping
company with the immature is always painful — it is like going on a long journey
with an enemy. The company of the wise is joyful, like being reunited with one’s
relatives.

233 Kali “an unlucky throw at dice; bad luck, misery; bad quality.” Here, the reference is to “bad quality,”
that is, “an evil or wicked habit or characteristic; a vice” — it is sometimes translated as “demerit” or “sin”
(in the moral sense).

234 Whereas other diseases are eliminated when medically treated, hunger (jighacchd) has to be “treated”
constantly; hence, it is said to be more severe than all other diseases.

235 Here, sarkhara “compound things” is used in the sense of the five aggregates: (1) corporeality (riipa);
(2) feelings (vedana); (3) perception (safifid); (4) (predisposing) mental formations (sarkhara); and (5)
consciousness (vifiiana).

236 To be content with what one has is a treasure greater than other riches.

237 Whether related or not.

238 Those who associate with the immature become like-minded and engage in unwholesome deeds which
inevitably lead to states of woe. Hence, it is said that they “grieve for a long time.”
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Balasangatacari hi, digham addhana socati;
Dukkho balehi samvaso, amitten ’eva sabbada;
Dhiro ca sukhasamvdso, fidatinam 'va samagamo.

Tasma hi —
208. Therefore, one should associate with the wise, who are virtuous,”*’ dutiful,>*°
noble,?*! learned,?*? and steadfast.?** Keep company with them, as the moon moves

among the stars.

Dhiram ca paniiam ca bahussutam ca, dhorayhasilam vatavantam ariyam,
Tam tadisam sappurisam sumedham, bhajetha nakkhattapatham va candima. m

Sukhavaggo pannarasamo nitthito.

239 Of high moral character; ethical.

240 Regular in their practices.

241 Those who are noble (ariya) are far removed from defilements.
242 Endowed with textual learning and spiritual attainments.

243 Resolute in their determination to attain the highest.






16 * Pleasures
(Piyavagga)

209.

210.

211.

212.

Do not run after sense pleasures and neglect the practice of meditation.?** If you
forsake the practice of morality, concentration, and insight and get caught up in the
pleasures of the world,?* you will come to envy those who put meditation first.>46

Ayoge yunjam attanam, yogasmim ca ayojayam,
Attham hitva piyaggahi, pihet’attanuyoginam.

Seeing those whom you hold dear brings pleasure, while not seeing them brings

pain. Seeing those whom you do not hold dear brings pain, while not seeing them

brings pleasure. Therefore, associate with neither, and go beyond both pleasure and
. 247

pain.

Ma piyehi samagarichi, appiyehi kuddacanam,
Piyanam adassanam dukkham, appiyanam ca dassanam.

Therefore, do not get selfishly attached to anyone or anything, for separation from
whomever or whatever you hold dear will bring you pain. There are no bonds for
those who hold no person or thing dear or not dear.?*3

Tasma piyam na kayiratha, piyapayo hi papako,
Ganthd tesam na vijjanti, yesam natthi piyappiyan.
Endearment**® brings grief; endearment brings fear. For those who are free from
endearment, there is neither grief nor fear.

Piyato jayati soko, piyato jayati bhayam;
Piyato vippamuttassa, natthi soko kuto bhayam.

244 That is, the practice of careful attention (yoniso manasikara).

245 That is, by frequenting places not befitting Bhikkhus.

246 Separated from the monastic Order (Sarigha) on account of such conduct and having returned to lay life,
one comes to envy those who obtain the respect of both gods and humans by developing morality (sila),
concentration (samadhi), and wisdom (pafiiia).

247 Applicable to both animate and inanimate objects (that is, to both persons and things).

248 They to whom no person or thing is dear, the physical bond of attachment is discarded; they to whom no
person or thing is not dear, the physical bond of aversion is discarded. These being discarded, other bonds
are also as good as discarded. Hence, no person or thing should be held dear or not dear to oneself.

249 Attachment to either persons or things held dear.
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213. Affection® brings grief; affection brings fear. For those who are free from
affection, there is neither grief nor fear.

Pemato jayati soko, pemato jayati bhayam;
Pemato vippamuttassa, natthi soko kuto bhayam.

214. Selfish attachment®' brings grief; selfish attachment brings fear. For those who are
free from selfish attachment, there is neither grief nor fear.

Ratiya jayati soko, ratiya jayati bhayam;
Ratiya vippamuttassa, natthi soko kuto bhayam.

215. Lust®? brings grief; lust brings fear. For those who are free from lust, there is
neither grief nor fear.

Kamato jayati soko, kamato jayati bhayam;
Kamato vippamuttassa, natthi soko kuto bhayan.

216. Craving®> brings grief; craving brings fear. For those who are free from craving,
there is neither grief nor fear.

Tanhdya jayati soko, tanhaya jayati bhayam,
Tanhaya vippamuttassa, natthi soko kuto bhayam.

217. Those who are endowed with virtue and insight,>** who are established in the
Dhamma,”> who have realized the Truths,”® and who fulfill their own duties,>’
win the respect of all the world.**

250 The meaning is: on account of affection engendered in regard to sons, daughters, and so forth.

231 Attachment to sense pleasures.

252 Qelfish desire (kama) for objective sensuality (vatthu) and for subjective sensuality. Suffering arises on
account of this twofold desire. “Objective sensuality” refers to the physical base, that is, the sensory
objects, while “subjective sensuality” refers to sensuality considered as defilement (kilesa). The texts often
stress the fact that what fetters mankind to the world of the senses are not the sense-organs nor the sense-
objects but lustful desire (chandaraga).

253 Here, “craving” (tanha) refers to selfish desire that arises at the six doors (dvdra); that is, craving for
visible objects, for sounds, for smells, for tastes, for bodily impressions, and for mental impressions; in
other words, it is craving for sensory stimulation. Craving is the source of suffering (dukkha) and of the
ever-continuing cycle of rebirths (samsara).

234 Those endowed with the four virtues leading to purity and also with right insight, which is combined
with Path and Fruit.

255 That is, the nine supramundane states, namely, the Four Paths, the Four Fruits of holiness, and nibbana.
256 The Four Noble Truths are implied here.

257 The three modes of training: (1) morality (sia); (2) concentration (samadhi); and (3) wisdom (paiia).
258 The world holds such as these dear and wants to see them, to honor them, and to make offerings to them.
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218.

Stladassanasampannam, dhammattham saccavedinam,
Attano kamma kubbanam, tam jano kurute piyam.

Those who have developed a desire to know the unconditioned,?*” whose minds are
thrilled with a desire to reach that state,?®® and who are no longer attached to the
sensory world,?®! are known as those who are “headed upstream.””*6?

Chandajato anakkhate, manasa ca phuto siya;
Kamesu ca appatibaddhacitto, uddhamsoto ti vuccati.

219—220. As your family, friends, and well-wishers receive you with joy when you

return home from a long journey, so will your good deeds receive you when you go
from this life to the next, where they will be waiting for you with joy, like your
kinsmen.

Cirappavasim purisam, diirato sotthim agatam,
Natimitta suhajja ca, abhinandanti agatam.

Tath’eva katapunniampi, asma loka param gatam,
Puniniani patiganhanti, piyam nati’va dgatam. m

Piyavaggo solasamo nitthito.

2% Nibbana.

260 By being filled with thoughts pertaining to the first three Paths and Fruits.

261 Kamaloka “sensory world; the world of sensory pleasures.”

202 Uddhamsoto “going upstream,” that is, those who are bound for the Pure Abodes (Suddhavasa Brahma-
loka). The reference is to Non-Returners (Andgamis), who are reborn in the Aviha Suddhavasa and from
there pass upwards until they reach the Akanittha Suddhavasa, the highest of the five Pure Abodes.






17 »« Anger
(Kodhavagga)

221. Give up anger, give up pride,?®® and free yourself from worldly bondage.?** No

sorrow can befall those who do not cling to mind and body,?®> who are free from
moral defilements, and who never try to possess people and things as their own.

Kodham jahe vippajaheyya manam, samyojanam sabbam atikkameyya;
Tam namarupasmim asajjamanam, akificanam nanupatanti dukkha.

222. One who holds back rising anger like a skillful charioteer checks a speeding chariot
— that one I call a true charioteer. Other charioteers merely hold the reins.

Yo ve uppatitam kodham, ratham bhantam va dharaye;
Tam aham sarathim briimi, rasmiggaho itaro jano.

223. Conquer those who are angry through loving-kindness, those who are evil through
goodness, those who are greedy through generosity, and those who tell lies through
truthfulness.?®

Akkodhena jine kodham, asadhum sadhund jine;
Jine kadariyam danena, saccenalikavadinam.

263 Mana “pride, conceit, arrogance.”

264 This refers to ten fetters (sarmyojana) which bind beings to cyclic existence: (1) personality belief
(sakkaya-ditthi) — the delusion of “selthood”; (2) skeptical doubt (vicikiccha); (3) attachment to rites and
rituals (silabbata-paramasa); (4) desire for gratification of the senses (kamaraga); (5) ill will (patigha); (6)
craving for fine-material existence (ripardga); (7) craving for immaterial existence (ariupardaga); (8)
conceit (mana); (9) restlessness (uddhacca); and (10) ignorance (avijj@). The first five are regarded as
“lower fetters,” the rest as “higher fetters.”

265 Nama-riipa “name and form; mind and body; mentality and corporeality.” Nama-ripa is the fourth link
in Dependent Origination (paticcasamuppdda), where it is conditioned by consciousness (vififiana) and, for
its part, is the condition of the six-fold sense base (salayatana). Dependent Origination is the doctrine of
the conditionality of all physical and mental phenomena. Together with the doctrine of the impersonality
(anatta) of all physical and mental phenomena, Dependent Origination forms the indispensable condition
for a real understanding and realization of the Teaching of the Buddha.

266 Those who are prone to anger are to be won over by oneself being free from anger; those who are evil
are to be won over by oneself being good; those who are excessively stingy are to be won over by oneself
being generous with one’s own possessions; those who tell lies are to be won over by oneself being
truthful. As stated in verse 5 above: “Returning hatred with hatred will never bring hatred to an end in this
world; only by replacing hatred with love will hatred come to an end. This is an ancient and eternal law.”
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224.

225.

226.

227.

228.

229.

One should speak only the truth, should not yield to anger, and should give freely
when asked,?®” even if it is only a little. By means of these three things, one may go
to the world of the gods.

Saccam bhane na kujjheyya, dajja’ppam pi yacito,
Etehi tihi thanehi, gacche devana santike.

Injuring no one, always self-controlled in their actions, those who are wise?*® go to
the deathless state?*° beyond all sorrow.

Ahimsakd ye munayo, niccam kayena samvuta;
Te yanti accutam thanam, yattha gantvd na socare.

For those who are vigilant, who train themselves day and night in the three modes
of training,”’® and who strive continually for nibbdna, the moral defilements come
to an end.

Sadd jagaramananam, ahorattanusikkhinam,
Nibbanam adhimuttanam, attham gacchanti asava.

There is an old saying, Atula — it is not just of today: “People will blame you if
you say too much; they will blame you if you say too little; they will blame you if
you say just enough.” No one escapes blame in this world.

Poranam etam atula, n’etam ajjatanam iva;
Nindanti tunhim dsinam, nindanti bahubhaninam,
Mitabhaninam pi nindanti, natthi loke anindito.

There never was, there never will be, nor is there now anyone who receives all
praise or all blame.

Na cahu na ca bhavissati, na c’etarahi vijjati;
Ekantam nindito poso, ekantam va pasamsito.

Who would criticize those whom the wise praise day after day, knowing them to be
truly faultless,?’! wise themselves, and endowed with knowledge and virtue?

Yam ce vinnii pasamsanti, anuvicca suve suve;
Acchiddavuttim medhavim, pannasilasamahitan.

267

To a Bhikkhu who stands silently at the door seeking alms.

28 Arahats.

29 Accuta “changeless; deathless; everlasting; eternal,” that is, Nibbana. It does not mean immortality.
270 The three modes of training: (1) morality (sia); (2) concentration (samadhi); and (3) wisdom (paiia).
271 Faultless in conduct; in morality.
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230. Those who are faultless shine like a coin of pure Jambonada gold.?”> Even the gods
praise them, even Great Brahma.

Nikkham jambonadass eva, ko tam ninditum arahati;
Deva’pi tam pasamsanti, brahmund’pi pasamsito.

231. Guard yourself against bodily misconduct; control your body. Give up evil deeds,
and cultivate good deeds.

Kayappakopam rakkheyya, kayena samvuto siya,
Kayaduccaritam hitva, kayena sucaritam care.

232. Guard yourself against evil speech; control your tongue. Give up evil speech, and
cultivate good speech.

Vacipakopam rakkheyya, vdacaya samvuto siya;
Vaciduccaritam hitva, vacaya sucaritam care.

233. Guard yourself against evil thoughts; control your mind. Give up evil thoughts, and
cultivate good thoughts.

Manopakopam rakkheyya, manasa samvuto siya;
Manoduccaritam hitva, manasa sucaritam care.

234. Those who are wise are disciplined in body, as well as in speech and in mind. They
are well controlled indeed.?”

Kayena samvuta dhira, atho vacaya samvuta;
Manasa samvuta dhird, te ve suparisamvutd. m

Kodhavaggo sattarasamo nitthito.

272 The Pali reads: Nikkham jambonadass 'eva and means “like a nikkha of Jambonada gold.” Jambonada
gold comes from the Jambi River and is considered to be the finest gold. A nikkha can be a weight-unit of
gold, an ornament, a ring, or a coin.

273 Those who are wise are restrained in body, not resorting to violation of life, not causing harm, and so
forth; restrained in speech, not resorting to false speech, vulgar speech, sarcasm, gossip, and idle chatter;
and restrained in mind, not allowing covetousness, and so forth, to arise. In this world, they, indeed, are
well guarded, well controlled; their “doors” (dvara) are well closed. There are six “doors,” namely: (1) the
eye door; (2) the ear door; (3) the nose door; (4) the tongue door; (5) the body door; and (6) the mind door.
The term “doors” is used metaphorically in the Abhidhamma to denote the portals through which the mind
interacts with the objective world. For more information, cf. Abhidhammattha Sangaha, Chapter 3, §§12—
15.






18 « Impurities
(Malavagga)

235.

236.

237.

238.

239.

You are now like a withered leaf; the messengers of death are near to you. You are
about to go on a long journey,?’* but you are so unprepared.>”>

Pandupalaso ’va’dani’si, yamapurisa’pi ca tam upatthita,
Uyyogamukhe ca titthasi, patheyyam pi ca te na vijjati.

Make a lamp for yourself; strive on earnestly; be wise.?’® By removing impurities
and freeing yourself from moral defilements, you shall live in the world of light.>”’

So karohi dipam attano, khippam vayama pandito bhava,
Niddhantamalo anangano, dibbam ariyabhiimin ehisi.

You are now well advanced in age, and you are in the presence of death. There is
no place for you to stop along the way,?’® and you are so unprepared.

Upanitavayo ca dani’si, sampayato’si yamassa santike,
Véaso 'pi ca te natthi antara, patheyyam pi ca te na vijjati.

Make a lamp for yourself; strive on earnestly; be wise. By removing impurities and
freeing yourself from moral defilements, you will no longer be subject to rebirth
and old age.?”

So karohi dipam attano, khippam vayama pandito bhava,
Niddhantamalo anangano, na puna jatijaram upehisi.

Little by little, instant by instant, remove your own impurities,”®* as a silversmith
removes the dross from silver.

274 “About to go on a long journey,” that is, you are standing face to face with death.

275 You have not built up a store of merit for the next world.

276 “Lamp” means a store of wholesome kamma to support you; “strive on earnestly” means to start quickly
to accumulate wholesome kamma; and “be wise” means to perform wholesome deeds whenever you are
able to do so, without waiting for the approach of death.

277 Suddhavasa — the Pure Abode where Anagamis (Non-Returners) reside. The Buddha spoke this and
the preceding verse to a dying old man, when his son performed a meritorious act in his name.

278 Those who travel on a journey are able to stop for a rest along the way. Not so, however, for those
going to the world beyond — it is not possible for those going to the next world to say to death, “Be patient
for a few days while I do this or that.” As soon as one has left this world, one is reborn in the next.

27 This refers to Arahantship.

280 Moral defilements.
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240.

241.

242.

243.

244.

245.

246.

Anupubbena medhavi, thokathokam khane khane;
Kammaro rajatass’eva, niddhame malam attano.

Just as rust corrodes the iron from which it is formed, evil deeds lead those who do
them to a state of woe.

Ayasa’va malam samutthitam, tadutthaya tam’eva khadati;
Evam atidhonacarinam, sakakammani nayanti duggatim.

Non-recitation weakens the scriptures;*®! a house falls into ruin when not repaired;
the body loses health when it is not exercised; the watchman fails when vigilance is
lost.

Asajjhdayamalda manta, anutthanamala ghara;
Malam vannassa kosajjam, pamddo rakkhato malam.

Sexual misconduct is a taint in women; lack of generosity taints those who give.
Bad qualities, indeed, are taints both in this world and the next.

Mal’itthiya duccaritam, maccheram dadato malam;
Mala ve papaka dhamma, asmim loke paramhi ca.

But there is no taint worse than ignorance (of the Truth), the greatest taint. Remove
this taint through wisdom, and you will be taintless.

Tato mala malataram, avijja paramam malam,
Etam malam pahantvana, nimmald hotha bhikkhavo.

Life is easy for one without shame and as bold as a crow, a mischief-maker who
slanders others and is pretentious, aggressive, and corrupt.

Sujivam ahirikena, kakasiirena dhamsina;
Pakkhandina pagabbhena, samkilitthena jivitam.

Life is hard for one with a sense of shame, who is humble, gentle, contemplative,
and detached, and who tries to live in purity.

Hirimata ca dujjivam, niccam sucigavesind;
Alinen’appagabbhena, suddhajivena passata.

Those who kill, lie, get drunk, take what is not given, or commit adultery dig their
own graves, even in this very life.

281 Repetitious recitation of the scriptures is the key to committing them to memory. Non-recitation is the
enemy of learning — through non-recitation, one gradually loses the ability to recall them without error.
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247.

248.

249.

250.

251.

252.

Yo panam atipateti, musavadam ca bhasati;
Loke adinnam adiyati, paradaram ca gacchati.

Those who drink to intoxication are digging up their own roots.

Suramerayapanari ca, yo naro anuyunjati;
Idh’evam eso lokasmim, milam khanati attano.

Know this, dear fellow! Not restraining yourself brings evil in its wake. Do not let
greed and ill will drag you into prolonged suffering.?s?

Evam bho purisa janahi, papadhamma asannata;
Ma tam lobho adhammo ca, ciram dukkhaya randhayum.

Some give out of faith, others out of devotion.?®®* Do not envy others for the gifts
they receive, or you will have no peace of mind*** by day or night.

Dadati ve yathasaddham, yathapasadanam jano,
Tattha yo manku bhavati, paresam panabhojane;
Na so diva va rattim va, samadhim adhigacchati.

Those who have destroyed the roots of envy have peace of mind by day and night.

Yassa c’etam samucchinnam, miillaghaccam samithatam;
Sa ve diva va rattim va, samadhim adhigacchati.

286

There is no fire like passion,?®® no grip like hate,?*® no net like delusion,?®” no river

like craving.

Natthi ragasamo aggi, natthi dosasamo gaho,
Natthi mohasamam jalam, natthi tanhasamda nadi.

It is easy to see the faults of others; we broadcast them, like winnowing chaff in the
wind. It is hard to see our own faults; we hide them, as a crafty gambler hides a
losing draw.

282 In states of woe.

283 That is, they give only to those whom they admire among elders, novices, and others.

284 That is, they are unable to achieve samddhi — mundane or supramundane concentration.

285 Passion (raga) burns internally without showing any external signs, such as smoke. Rdga may be
translated as “lust; greed; excitement; passion.” It is synonymous with lobha “greed.”

286 Seizure by a predator such as a python, a crocodile, a tiger, and so forth, grips a person only in a single
existence, but seizure by ill will (vyapada) continues on and on, life after life after life.

287 There is no net (or snare) comparable to delusion (moha) in that it binds and entangles one all around.
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253.

254.

255.

Sudassam vajjam anfiesam, attano pana duddasam;
Paresam hi so vajjani, opundti yatha bhusam,
Attano pana chadeti, kalimva kitava satho.

When one keeps dwelling on the faults of others and is always disparaging them,
one’s own moral intoxicants grow worse, making it harder to overcome them.??

Paravajjanupassissa, niccam ujjhanasaniiino;
Asava tassa vaddhanti, ara so asavakkhaya.

There is no path in the sky;?® outside the Teachings of the Buddha, there is no
refuge.?”® All beings delight in fetters.*! But the Tathdgatas®* are free from them.

Akdse padarm natthi, samano natthi bahire;
Paparicabhirata paja, nippaparica tathagata.

There is no path in the sky; outside the Teachings of the Buddha, there is no refuge.
All conditioned things are impermanent.?> But the Buddhas are unperturbed.?*

Akdse padarm natthi, samano natthi bahire;
Samkhara sassata natthi, natthi buddhanam inijitam. m

Malavaggo attharasamo nitthito.

288 To achieve the Fruit of Arahatship.

289 There are no tracks, marks, or signs (such as footsteps) in the sky by which they can be traced. The
reference is to Arahats and Buddhas.

2% Qutside of the dispensation (sdsana) of the Buddha, there are no recluses who are established in the
Paths and Fruits.

21 Such as craving, pride, wrong view, etc.

22 Literally, “one who has thus come” or “one who has thus gone.” It is an epithet of the Buddha.

293 Here, “conditioned things” (sankhara) refers to the five aggregates, not one of which is eternal.

294 By craving, pride, and wrong view, according to which they would see conditioned things as eternal.
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256.

257.

258.

259.

260.

Justice is ill-served when one passes judgment capriciously.?”> Those who are wise
pass judgment after carefully considering both what is right and what is wrong.?%

Na tena hoti dhammattho, yen’attham sahasa naye;
Yo ca attham anattham ca, ubho niccheyya pandito.

Those who do not pass judgment capriciously,”’ but, instead, in accordance with
the law, safeguard the law. Thus, they are called “those who abide by the law.”**®

Asahasena dhammena, samena nayati pare;
Dhammassa gutto medhavi, dhammattho’ti pavuccati.

One is not wise merely because one talks a good deal. Only those who are patient,
who are free from hatred and fear, and who do no harm to others, are wise.

Na tena pandito hoti, yavata bahu bhasati;
Khemi avert abhayo, pandito’ti pavuccati.

One is not versed in the Dhamma just because one talks about it. One is versed in
the Dhamma who understands it and lives in harmony with it,?** even if one has
heard but a little.

Na tavata dhammadharo, yavata bahu bhasati;
Yo ca appam pi sutvana, dhammam kdyena passati;
Sa ve dhammadharo hoti, yo dhammanm nappamajjati.

Gray hair does not make an elder; one can grow old and still be a fool.

Na tena thero so hoti, yen’assa palitam siro;
Paripakko vayo tassa, moghajinno ti vuccati.

295 Sahasa “hasty, inconsiderate,” “falsely or unfairly influenced by desire, hatred, fear, or ignorance;” the
reference is to those who are biased.
29 What is true and what is not true.

297

That is, those who are impartial, fair-minded, unbiased.

28 Dhammattha “standing in the law, abiding by the law, just, righteous.”
2% By making strenuous effort to put into practice what little one knows, striving hard for penetrative
realization.
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261.

262.

263.

264.

265.

266.

True elders®® are those who comprehend the Four Noble Truths and the Dhamma,
who are harmless and virtuous, and who restrain their senses and rid themselves of
moral defilements.

Yamhi saccaii ca dhammo ca, ahimsa sanfiamo damo;
Sa ve vantamalo dhiro, thero’ti pavuccati.

Neither pleasant words nor good looks can make a person attractive who is jealous,
selfish, or deceitful.

Na vakkaranamattena, vannapokkharataya va;
Sadhuriipo naro hoti, issuki maccharit satho.

Only those who have uprooted such impurities from the mind are fit to be called
“attractive.”

Yassa c’etam samucchinnam, miilaghaccam samithatam,
Sa vantadoso medhavi, sadhuripo ’ti vuccati.

Shaving one’s head cannot make a recluse of one who is undisciplined**! and tells
lies. How can one who is driven by covetousness and greed be a true recluse?

Na mundakena samano, abbato alikam bhanam;
Icchalobhasamapanno, samano kim bhavissati.

One is a true recluse who has totally extinguished all evil, large and small.

Yo ca sameti papani, anum thitlani sabbaso;
Samitatta hi papanam, samano ’'ti pavuccati.

Seeking alms®®? from others does not make one a Bhikkhu; nor does following a
Dhamma that is foul’® make one a Bhikkhu.

Na tena bhikkhu so hoti, yavata bhikkhate pare;
Vissam dhammam samdaddya, bhikkhu hoti na tavata.

39 Thera, a term applied to Bhikkhus who have been in the Order for at least ten years from the date of their
higher ordination.

301

One who does not practice higher morality (si/a) and means of purification (dhutanga). The latter are

strict observances recommended by the Buddha to monks as a way to cultivate contentment, renunciation,
energy, and the like. One or more of them may be observed for a shorter or longer period of time. Thirteen
such observances are enumerated in the Visuddhimaga, 11.

392 Strictly speaking, Bhikkhus do not beg. They stand silently at the door, accepting whatever is offered.
303 A corrupt or heretical Dhamma. The Pali term is vissam. Vissanm has two meanings: “all, whole” and
“foul smelling.” The Commentary gives only the latter meaning in this case.
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267. He is a true Bhikkhu who lays aside both good and evil, who leads a life of purity,
and who passes through the world with detachment.>**

Yo’dha punifiam ca papam ca, bahetva brahmacariyava;
Samkhdaya loke carati, sa ve bhikkhii’ti vuccati.

268—269. Observing silence cannot make a sage of one who is dim-witted and ignorant.
Like those who determine weight by holding a pair of scales, those who are wise
determine what is good and what is evil — they accept the good®® and reject the
evil. For this reason, they are wise. They who also understand both worlds** are
called “sages.”

Na monena muni hoti, mitlharipo aviddasu;
Yo ca tulam ’va paggayha, varam dadaya pandito.

Papani parivajjeti, sa muni tena so muni;
Yo mundati ubho loke, muni tena pavuccati.

270. Those who harm living beings are, for that reason, not Noble Ones; only those who
do not harm living beings can rightly be called “Noble Ones.”>"’

Na tena ariyo hoti, yena panani himsati;
Ahimsa sabbapananam, ariyo’ti pavuccati.

271—272. Not by mere moral practice,*® nor by acquiring much learning, nor by
developing deep concentration, nor by dwelling in seclusion, nor by thinking to
oneself “I enjoy the bliss of renunciation®” not experienced by worldlings,” should
the spiritual aspirant be content until full liberation®'? has been achieved.

Na silabbatamattena, bahusaccena va puna,
Atha va samddhilabhena, vivicca sayanena va.

394 One who lives in the world of the five aggregates of clinging (upddanakkhandha) without being
attached to them.

395 Varam “the most excellent, the best, the good, the noble.” In this context, it refers to morality (sila),
concentration (samadhi), and wisdom (pafiiia).

39 Ubho loke, literally, “both worlds” — the meaning here is internal and external aggregates, that is, one’s
own aggregates as well as those of others.

397 This verse was uttered by the Buddha to a fisherman named Ariya.

398 The four kinds of higher morality (sila) observed by Bhikkhus and the thirteen kinds of ascetic practices
(dhutanga).

39 Nekkhammasukharir: In this context, the reference is to Anagami Fruition, the fruition that follows the
attainment of Anagami Magga.

310 Arahatship.
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Phusami nekkhammasukham, aputhujjanasevitam,
Bhikkhu vissasamapadi, appatto asavakkhayam. m

Dhammatthavaggo ektinavisatimo nitthito.
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(Maggavagga)

273. Of paths, the Eightfold®!! is the best; of truths, the Noble Four are best; of mental
states, detachment’!? is the best; of human beings, the All-Seeing One®!? is the best.

Maggan’atthangiko settho, saccanam caturo pada;

Virago settho dhammanam, dvipadanam ca cakkhuma.
274. This is the only path; there is no other that leads to the purification of vision.>'*
Follow this path — it will bewilder Mara.3'®

Eso’va maggo natth’afiiio, dassanassa visuddhiya;
Etam hi tumhe patipajjatha, marass’etam pamohanan.

275. This path will lead to the end of suffering. This is the path I made known after the

arrows>!® of sorrow fell away.

Etam hi tumhe patipanna, dukkhass antam karissatha;
Akkhato vo maya maggo, annaya sallasanthanam.

276. All the effort must be made by you; the Tathagatas can only show the way. Those
who enter this path and practice meditation are freed from the bond of Mara.>"

Tumhehi kiccam atappam, akkhdataro tathagata;
Patipanna pamokkhanti, jhayino marabandhand.

311 The Noble Eightfold Path (Ariya Atthangika Magga) consists of: (1) right understanding (samma
ditthi); (2) right thoughts (samma samkappa); (3) right speech (samma vaca); (4) right action (samma
kammanta); (5) right livelihood (samma ajiva); (6) right effort (samma vayama); (7) right mindfulness
(samma sati); and (8) right concentration of mind (samma samadhi). This is the path taught by the Buddha
for liberation from the round of existences (samsara).

312 Viraga “detachment,” that is, nibbana.

313 Cakkhuma “All-Seeing One” (from cakkhu “eye”), an epithet of the Buddha.

314 This path alone, which the Buddha called “the best,” is there for purifying “the vision of Path and Fruit.”
315 This path, indeed, will confuse Mara, that is, it will trick him away.

316 This path is the drawing out or removal of all “arrows,” such as desire for the gratification of the senses
(sense desire), etc. This is the path made known by the Buddha, having understood it Himself by way of
self-realization.

317 Those who enter the path taught by the Tathdgatas and who practice the two kinds of meditation (calm
abiding [samatha] and insight meditation [vipassana)), are released from the bond of Mara known as “the
whirl of the three planes of existence.”
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277. All compound things are impermanent; those who realize this through insight-
wisdom?®!® are freed from suffering. This is the path that leads to purity.*!”

Sabbe samkhara anicca’ti, yada pannaya passati;
Atha nibbindati dukkhe, esa maggo visuddhiya.

278. All compound things have suffering as their nature; those who realize this through
insight-wisdom are freed from suffering. This is the path that leads to purity.

Sabbe samkhara dukkha’ti, yada panndya passati;
Atha nibbindati dukkhe, esa maggo visuddhiya.

279. All states are without self;*** those who realize this through insight-wisdom are
freed from suffering. This is the path that leads to purity.

Sabbe dhammd anatta’'ti, yada panidya passati;
Atha nibbindati dukkhe, esa maggo visuddhiya.

280. Those who are indolent, who do not put forth the effort when they are young and
strong, and who have a weak will and a divided mind, will never attain Path Insight,
which can only be perceived by wisdom.

Utthanakalamhi anutthahano, yuva bali alasiyam upeto,
Samsannasamkappamano kusito, paiiidya maggam alaso na vindati.
281. Be guarded in speech, well-controlled in mind, and do no evil through your body.*?!
Purify these three, and choose the path that leads to wisdom.**?

Vacanurakkhi manasd susamvuto, kdayena ca nakusalam kayira;
Ete tayo kammapathe visodhaye, aradhaye maggam isippaveditam.

318 Paiifia is translated here as “insight-wisdom” (vipassana paiid).

319 That is, to the purification of the mind.

320 Impermanence (anicca), suffering (dukkha), and soullessness (anatta) are the three characteristics of all
things conditioned by causes (samkhara). It is by contemplating these three characteristics that one realizes
nibbana. A meditator may concentrate on any characteristic that appeals to him or her most.

Anatta, that is, soullessness, selflessness, or essencelessness, is the crux of Buddhism. The term
samkhara “compound,” which is applied to any conditioned thing, is used in the two previous verses (nos.
277 and 278), while, in the third verse (no. 279), the term dhamma is used in order to show that everything,
including the unconditioned nibbana, is without self existence. Nibbana is not included in samkhara. 1t is
neither transitory nor sorrowful. Dhamma embraces both the conditioned and the unconditioned. Nibbana
is, and it is essenceless.

321 Be “watchful in speech” by avoiding the four kinds of verbal misconduct; “well-controlled in mind” by
not allowing thoughts of covetousness, etc., to arise; “do no evil through your body” by not taking life, etc.
322 Thus purifying the three modes of action, one should choose the eightfold path taught by the Buddhas.
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282.

283.

284.

285.

286.

Meditation brings wisdom; lack of meditation leaves ignorance. Knowing well this
twofold path of gain and loss of wisdom, choose the path that leads to wisdom.

Yoga ve jayati bhiiri, ayogd bhurisamkhayo,
Etam dvedhapatham fiatva, bhavaya vibhavaya ca;
Tath’ attanam niveseyya, yatha bhiiri pavaddhati.

Cut down the forest of mental and moral defilements — not real trees.>** The forest
of mental and moral defilements breeds danger.** Therefore, cut down this forest,
including the undergrowth,*>> O Bhikkhus, and be free of craving.

Vanam chindatha ma rukkham, vanato jayati bhayam;
Chetva vanam ca vanatham ca, nibbana hotha bhikkhavo.

So long as the desire of man towards women??° is not cut down and the slightest
trace of it remains, that is how long one’s mind is in bondage, as the calf is bound to
its mother.

Yavam hi vanatho na chijjati, anumatto 'pi narassa narisu,
Patibaddhamano va tava so, vaccho khirapako 'va matari.

Cut off*?” selfish desire, as one would pluck an autumn lotus with the hand. Follow
the path to nibbana expounded by one*?® who knows the way.

Ucchinda sineham attano, kumudam saradikam va panind;
Santimaggam eva brithaya, nibbanam sugatena desitam.

“I will make this my winter home, have another house for the monsoon season, and
dwell in a third during the summer.” Lost in such fantasies, the immature forget the
danger that awaits them.>?

Idha vassam vasissami, idha hemantagimhisu,
1ti balo vicinteti, antarayam na bujjhati.

323 When the Buddha said, “cut down the forest,” some newly-ordained Bhikkhus thought He meant cutting
down real trees. The Buddha corrected their misunderstanding by uttering these words.

324 Of rebirth.

325 Here, the large trees are called vana “forest,” and the small ones are called vanatha “undergrowth.” In
the same way, the bigger defilements (that is, those that drag one into future existences) are called vana,
while the small ones (that is, those that produce ill effects in this life) are called vanatha.

326 Any kind of sexual desire regardless of what the object is of one’s desire.

327 Cut off selfish desire by means of the Path of Arahatship.

328 The Buddha.

329 The approach of death.
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287. Death carries away a man who is absorbed in his family and his possessions®** and

whose mind longs for and is attached to sense pleasures, as the monsoon flood
sweeps away a sleeping village.

Tam puttapasusammattam, byasattamanasam naram,
Suttam gamam mahogho 'va, maccu adaya gacchati.

288—289. Neither children nor parents nor relatives can rescue one whom death has
seized. Indeed, neither kith nor kin can give protection. Remembering this, those
who are wise, who are restrained by morality, should quickly clear the obstacles to
the path®3! that leads to nibbana.

Na santi puttd tandya, na pita na pi bandhava;
Antakenddhipannassa, natthi natisu tanata.

Etam atthavasam niatva, pandito stlasamvuto,
Nibbanagamanam maggam, khippam’eva visodhaye. m

Maggavaggo visatimo nitthito.

330 A man who, having obtained children and domestic animals (herds of cattle), is absorbed in these things,
thinking: “My sons are attractive, strong, learned, and competent in all functions. My oxen are beautiful,
healthy, and capable of driving heavy loads. My cows yield much milk.”

331 The Noble Eightfold Path.
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290.

291.

292.

293.

If, by giving up a lesser happiness, one may behold a greater one,*? let those who
are wise give up the lesser to gain the greater.

Mattasukhapariccaga, passe ce vipulam sukham;
Caje mattasukham dhiro, sampassam vipulam sukhan.

Those who seek their own happiness by inflicting pain on others, being themselves
entangled by the bonds of hatred, cannot be free from hatred.**’

Paradukkhiuipadhanena, attano sukham icchati;
Verasamsaggasamsattho, verda so na parimuccati.

Do not leave undone what ought to be done,*** and do not do what ought not to be
done.®> In such conceited and heedless ones, the burden of suffering will only
grow heavier.

Yam hi kiccam apaviddham, akiccam pana kayirati;
Unnalanam pamattanam, tesam vaddhanti asava.

In those mindful and contemplative ones who practice “mindfulness of the body”
meditation, who always do what ought to be done**® and never do what ought not to
be done, >’ suffering will come to an end.

Yesam ca susamaraddha, niccam kayagata sati;
Akiccam te na sevanti, kicce sataccakarino;
Satanam sampajananam, attham gacchanti asava.

332 Vipulam sukhar: according to the Commentary, “the greater one” refers to the bliss of nibbana.

333 Such as these, indeed, on account of that hatred, constantly come to grief.

334 For a Bhikkhu, “what ought be done” includes the observance of moral precepts, living in a forest,
maintenance of ascetic practices (dhutanga), steadfastness in meditation (bhavana), etc. In other words, it
includes the kinds of tasks that are the proper function of a Bhikkhu from the time of “going forth.”

335 For a Bhikkhu, “what ought not to be done” includes decorating umbrellas, shoes and sandals, bowls and
beakers, water-pots, waistbands, and shoulder straps, etc. These are not the proper tasks of a Bhikkhu.

336 Those who are constant practitioners, who scrupulously observe the moral precepts, who unceasingly act
with diligence to the task to be done, etc.

337 They never do what is improper.
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299.

Having slain mother craving, father self-conceit, and the two warrior kings,**® and
having destroyed the kingdom,** along with its revenue collector,**® ungrieving**!
fares the brahmana.>*?

Mataram pitaram hantva, rdjano dve ca khattiye;
Rattham sanucaram hantva, anigho yati brahmano.

Having slain mother craving, father self-conceit, and the two warrior kings, and
having destroyed the five hindrances, the fifth of which is perilous, like a journey
along a tiger-infested path,**? ungrieving fares the brahmana.

Mataram pitaram hantva, rajano dve ca sotthiye;
Veyagghapaiicamam hantva, anigho yati brahmano.

The disciples of Gotama are wide awake and vigilant, with their thoughts focused
on the Buddha day and night.

Suppabuddham pabujjhanti, sada gotamasavaka;
Yesam diva ca ratto ca, niccam buddhagata sati.

The disciples of Gotama are wide awake and vigilant, with their thoughts focused
on the Dhamma day and night.

Suppabuddham pabujjhanti, sada gotamasavaka;
Yesam diva ca ratto ca, niccam dhammagata sati.

The disciples of Gotama are wide awake and vigilant, with their thoughts focused
on the Sangha day and night.

Suppabuddham pabujjhanti, sada gotamasavaka;
Yesam diva ca ratto ca, niccam sanghagata sati.

The disciples of Gotama are wide awake and vigilant, with their thoughts focused
on mindfulness of the body*** day and night.

338 The two Khattiya kings. This refers to the two views of eternalism and annihilationism.

33 “The kingdom” refers the sense-doors and sense-objects.

340 “The revenue collector” refers to attachment.

341 The meaning here is that the one in whom the cankers (@savas) have been extinguished goes without
suffering, because the four cankers (desire for gratification of the senses; desire for eternal existence;
wrong views; and ignorance) have been destroyed by the sword (asi) of the Path of Arahatship.

342 An Arahat.

3 Veyyagghapaiicamar — this term is used to denote the five hindrances (nivarana), of which skeptical
doubt or indecisiveness is the fifth. A dangerous and perilous path which is infested with tigers is called
veyyaggha. Skeptical doubt (vicikiccha) or indecisiveness is comparable to such a path.
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Suppabuddham pabujjhanti, sada gotamasavaka;

Yesam diva ca ratto ca, niccam kayagata sati.
300. The disciples of Gotama are wide awake and vigilant, delighting in harmlessness**
day and night.

Suppabuddham pabujjhanti, sada gotamasavaka;
Yesam diva ca ratto ca, ahimsaya rato mano.

301. The disciples of Gotama are wide awake and vigilant, delighting in meditation®*®
day and night.

Suppabuddham pabujjhanti, sada gotamasavaka;
Yesam diva ca ratto ca, bhavanaya rato mano.

302. Itis hard to leave the world;**” it is hard to live the life of a Bhikkhu. It is painful to
stay in the world;**® it is painful to have to be in the company of those of an uneven
temperament.** Those who wander in cyclic existence are trapped in suffering.
Therefore, do not be one who wanders in cyclic existence; do not be one who is
trapped in suffering.

Duppabbajjam durabhiramam, duravasa ghara dukha;
Dukkho’samanasamvaso, dukkhanupatitaddhagii;
Tasma na c’addhagii siya, na ca dukkhanupatito siya.

303. Those who are full of confidence®° and pure in conduct, possessed of good repute
and wealth,*! are honored wherever they go.

Saddho silena sampanno, yasobhogasamappito;
Yam yam padesam bhajati, tattha tatth’eva piijito.

34 The mindfulness arising on account of the contemplation of the thirty-two component parts of the body,
the ten cemetery contemplations, the analysis of the four elements, or the contemplation of the fine-material
sphere, such as the internal blue kasina, and so forth.

3% Delighting in the meditation on compassion (karuna).

346 Specifically, the meditation on loving-kindness (metta).

347 1t is difficult to leave the world and go forth into the homeless life of a Bhikkhu. It is difficult to
abandon one’s wealth, one’s possessions, one’s home, one’s occupation, one’s friends, one’s family, one’s
relatives, and so on, and go forth into the homeless life.

348 The life of a householder is also difficult. The obligations associated with the household life are also
difficult to fulfill and a source of suffering.

34 An “uneven temperament” refers to those who are argumentative and ill-tempered.

330 Saddha, trustful confidence based on knowledge. Blind faith is discouraged in Buddhism.

351 “Fame” such as the “lay fame” of householders like Anathapindika, and others. Wealth is twofold: (1)
grains and so forth and (2) the sevenfold “noble wealth.”
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304.

305.

The good shine like the Himalayas, whose peaks glisten above the rest of the world
even when seen from afar. The wicked pass unseen, like an arrow shot at night.

Diire santo pakasenti, himavanto va pabbato;
Asant ettha na dissanti, ratti khitta yathd sara.
352 sleep alone,*3 go about alone, who are unwearied, and who
334 will find delight in a forest grove.>>®

Those who sit alone,
vanquish the ego by themselves alone

Ekasanam ekaseyyam, eko caram atandito;
Eko damayam attanam, vanante ramito siyd. m

Pakinnakavaggo ekavisatimo nitthito.

352 Those who maintain proper posture and steadfast attention on the meditation topic even though they
may be in the midst of a thousand Bhikkhus are said to be “sitting alone.”

353 Those who lie down on their right side with unfaltering mindfulness and with attention focused on the
meditation topic are said to be “sleeping alone.”

3% The meaning here is: disciplining oneself, all by oneself, by means of attaining the Paths and Fruit,
having duly engaged in concentration on a meditation topic, at the places of resting at night, and so forth.
355 The meaning here is: thus disciplining oneself, one would take delight in a forest grove, which is
secluded from the sounds of men and women and so forth, for it is not possible for one to be so disciplined
when living a crowded life.
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306.

307.

308.

309.

310.

Those who say what is not true (about others),**’ those who do evil and then deny
what they have done, both choose the downward course. After death, they become
equals in the netherworld.>*8

Abhiitavadi nirayam upeti, yo c’api katva na karomi’ti ¢’aha;
Ubho 'pi te pecca sama bhavanti, nihinakammd manuja parattha.

Those who put on the saffron robe but remain ill-mannered and undisciplined in
thought, word, and deed are dragged downward by their evil deeds.>*

Kasavakantha bahavo, papadhamma asannata;
Papa papehi kammehi, nirayam te upapajjare.

It is better for a monk who is without morality and undisciplined in thought, word,
and deed to swallow a red-hot ball of iron than to eat the alms-food offered by the
devout.

Seyyo ayogulo bhutto, tatto aggisikhippamo;
Yam ce bhuiijeyya dussilo, ratthapindam asanfiato.

Four misfortunes befall those who, unmindful of right conduct, commit adultery:
loss of merit, loss of sleep, condemnation, and rebirth in a state of woe.

Cattari thanani naro pamatto, apajjati paradaripasevi;
Apurifialabham na nikamaseyyam, nindam tatiyam nirayam catuttham.

On this downward course, what pleasure can there be for the frightened man lying
in the arms of his frightened lover, both going in fear of punishment? Therefore, do
not commit adultery.

3% Niraya refers to a state of woe, a place of punishment and torture, where evil kamma is worked out. It is
usually translated as “purgatory” or “hell.” Here, it is translated as “the downward course” (duggati), since
the verses in this chapter mostly discuss courses of action that lead downward to a state of woe and to avoid
being confused with concepts of Purgatory or Hell in other religions. According to Buddhism, rebirth in a
state of woe is not eternal.

357 Those who, without having actually seen any fault in another, tell lies and accuse another falsely.

358 Those who say what is not true and those who deny what they have done, having gone to the world
beyond, become equal so far as their destination is concerned, both going to a state of woe.

3% That is, they will be reborn in a state of woe.
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312.

313.

314.

315.

316.

Apuniialabho ca gati ca papika, bhitassa bhitdaya rati ca thokika;,
Raja ca dandam garukam paneti, tasmd naro paradaram na seve.

As a blade of kusa grass®*® can cut the finger when it is wrongly held, asceticism
carelessly practiced®! can send one on the downward course.

Kuso yatha duggahito, hattham evanukantati;
Samanniam dupparamattham, nirayayipakaddhati.

An act carelessly performed, a vow not kept, conduct unbefitting a Bhikkhu — these
things bring little reward.

Yam kifici sithilam kammam, samkilittham ca yam vatam;
Samkassaram brahmacariyam, na tam hoti mahapphalan.

If anything is worth doing, do it well; do it firmly and energetically. Half-hearted
ascetics merely cover themselves with more and more dust (of moral defilements).

Kayira ce kayirathenam, dalham enam parakkame;
Sithilo hi paribbdjo, bhiyyo dkirate rajam.

It is better to refrain from evil deeds; evil deeds torment those who perform them
later on. It is better to perform good deeds, which will not lead to sorrow.

Akatam dukkatam seyyo, pacchd tapati dukkatam,
Katam ca sukatam seyyo, yam katva n’anutappati.

Guard yourself well, both within and without,*** like a well-defended fort. Do not
waste a moment, for wasted moments send you on a downward course.

Nagaram yatha paccantam, guttam santarabdahiram,

Evam gopetha attanam, khano ve ma upaccaga;

Khanatita hi socanti, nirayamhi samappita.

Those who are ashamed of what is not shameful,*®® who are not ashamed of what is
shameful,*** and who hold wrong views>® are headed on a downward course.

360 Here, kusa (Sanskrit kusa) refers to any type of grass with a sharp blade. In Hinduism, it refers to the
sacred grass used in certain religious ceremonies.

361

Due to broken moral precepts, and so forth.

362 This means to guard both the internal and the external senses. The six internal senses (sense bases) are
eye, ear, nose, tongue, body, and mind; the six external senses (sense objects) are visible objects, sounds,
smells, tastes, touch, and thoughts or ideas.

363 Bhikkhus, for example, should not be ashamed of their begging bowls.

3%4 One should be ashamed of having one’s private parts exposed in public, for example.
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Alajjitaye lajjanti, lajjitaye na lajjare;
Micchaditthisamadana, satta gacchanti duggatin.

317. Those who see danger in what is not dangerous, who do not see danger in what is
dangerous,**® and who hold wrong views are on a downward course.

Abhaye bhayadassino, bhaye cabhayadassino,
Micchaditthisamadana, satta gacchanti duggatin.

318. Those who see wrong where there is none,*®” who do not see wrong where there

is,%%® and who hold wrong views are on a downward course.

Avajje vajjamatino, vajje cavajjadassino;
Micchaditthisamadana, satta gacchanti duggatin.

319. But those who see wrong where there is wrong, who see no wrong where there is
none, and who hold right views are on an upward course.

Vajjam ca vajjato riatva, avajjam ca avajjato,
Sammdaditthisamadand, satta gacchanti suggatim. m

Nirayavaggo dvavisatimo nitthito.

3% Those who believe what is contrary to reality, contrary to the truth, contrary to the facts. Wrong or evil
views (difthi or micchaditthi) are condemned by the Buddha, inasmuch as they are a source of wrong and
evil aspirations and conduct and lead a person to woe and suffering.

The wrong view that has, everywhere and at all times, most misled and deluded humanity is ego-
delusion or personality belief. Personality belief (sakkayaditthi) is of two kinds: (1) eternity belief and (2)
annihilation belief. The belief in an atman or soul usually goes hand-in-hand with the belief in the Creator
God of theistic religions, who is considered to be the first, most perfect, and most powerful of the “souls.”
Buddhism utterly rejects the concept of a Creator God — a “first cause” — as being “impossible.”

Another listing of wrong beliefs includes the following: (1) there is no such virtue as generosity —
this means that there is no good effect in giving alms; (2) there is no such virtue as liberal alms giving; (3)
there is no such virtue as offering gifts to friends — here, too, the implied meaning is that there is no effect
in such charitable actions; (4) there is neither fruit nor result of good or evil actions; (5) there is no such
belief as “this world”; (6) there is no such belief as “a world beyond”; (7) there is no mother — that is,
there is no effect in anything done to her; (8) there is no father — that is, there is no effect in anything done
to him; (9) there are no beings who die and are being reborn; (10) there are no righteous and well-
disciplined recluses and brahmanas who, having realized by their own super-intellect this world and the
world beyond, make known the same — the reference here is to Buddhas and Arahats.

In the Brahmajala Sutta (the first discourse of the Digha-Nikaya), sixty-two false views are listed and
described, comprising all conceivable wrong views and speculations about humanity and the world.

The so-called “evil views with fixed destiny” (niyata-micchaditthi) include: (1) the fatalistic view of
the uncausedness of existence (ahetukaditthi); (2) the view of the inefficacy of action (kiriyaditthi); and (3)
nihilism (natthikaditthi).

366 Sources of danger include: desire for gratification of the senses (sense desire), ill will, confusion, self-
estimation (arrogance, conceit, etc.), speculative opinions, moral defilements, misconduct, and so forth.

367 Avajja — this refers to the ten kinds of right belief.

368 Vajja — this refers to the ten kinds of wrong belief.
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320.
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322.

323.

324.

Patiently, I shall bear harsh words directed at me, as an elephant bears arrows shot
from a bow on the battlefield. Alas, most people are undisciplined.®’

Aham ndgo 'va sangame, capato patitam saram;
Ativakyam titikkhissam, dussilo hi bahujjano.

Only the trained (horses and elephants) are taken to gatherings of people; the king
mounts only the trained (horse or elephant). Best among men are those who have
trained the mind to endure harsh words patiently.

Dantam nayanti samitim, dantam rajabhirithati;
Danto settho manussesu, yo tivakyam titikkhati.

Mules, thoroughbred horses, horses from Sindh, and great elephants are good
animals when they are trained. But even better are those with well-trained minds.

Varam assatard danta, djaniya ca sindhava;
Kunjara ca mahandaga, attadanto tato varam.

Indeed, no means of transport’’® can take one to the place where one has never been
before;*”! only those with a well-trained mind*’? can go to this untrodden land.

Na hi etehi yanehi, gaccheyya agatam disam;
Yatha ttana sudantena, danto dantena gacchati.

When in must and difficult to control, the elephant named Dhanapalaka, being held
in captivity against his will, will not eat so much as a morsel;*’* he yearns to return
to his forest home.>”

3% The majority of people, being undisciplined in morality, speak without thinking and create conflict.

370 Such as elephants and horses.

37! Nibbana.

372 Those who, having first controlled the senses, have later developed Path Insight.

373 When in heat, elephants are by nature fierce and difficult to control. The elephant Dhanapalaka was
exceptionally fierce.

374 The story associated with this verse is that of a captive elephant named Dhanapalaka who had been
caring for its parents in the forest.
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Dhanapalako nama kufijaro, katukappabhedano dunnivarayo;
Baddho kabalam na bhunjati, sumarati nagavanassa kufijaro.

Those who are dim-witted, who eat too much, who sleep too much, who are lazy,
and who wallow about like an overfed hog, are born again and again.

Middhi yada hoti mahagghaso ca, niddayita samparivattasayi;
Mahavaraho 'va nivapaputtho, punappunam gabbham upeti mando.

Long ago, my mind used to wander as it liked and do what it wanted. Now, I can
control my mind, as a mahout controls an elephant with his goad.

Idam pure cittam acari carikam, yenicchakam yatthakamam yatthasukham,
Tadajj’aham niggahessami yoniso, hatthippabhinnam viya ankusaggaho.

Delight in vigilance; guard your mind well.*”> Raise yourself out of the mire of
moral defilements, as an elephant raises itself out of the mud.

Appamadarata hotha, sacittam anurakkhatha;
Dugga uddharath’attanam, panke sanno 'va kufijaro.

If you find friends who are virtuous, wise, and loyal, joyfully and mindfully walk
with them and overcome all dangers.

Sace labhetha nipakam sahayam, saddhim caram sadhuviharidhiram;
Abhibhuyya sabbani parissayani, careyya ten’attamano satima.

If you cannot find friends who are virtuous, wise, and loyal, walk on alone, like a
king who relinquishes his kingdom*’® or an elephant roaming at will in the forest.

No ce labhetha nipakam sahayam, saddhim caram sadhuviharidhiram;
Raja’va rattham vijitam pahdya, eko care matangarann’eva nago.

It is better to be alone than to associate with those lacking wisdom. Be contented,
turn away from evil, and walk alone, like an elephant roaming in the forest.

Ekassa caritam seyyo, natthi bale sahayata;
Eko care na ca papani kayira, appossukko matangaraii ’eva nago.

It is good to have friends when the need arises; good to be content with whatever is
available. Good deeds®”” are friends at the time of death. But best of all is going
beyond sorrow.>’®

375 Against negative thoughts.
376 Who abdicates the throne and becomes a recluse by “going forth” into homelessness.
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Atthamhi jatamhi sukha sahaya, tutthi sukha ya itaritarena;
Purnifiam sukham jivitasamkhayamhi, sabbassa dukkhassa sukham pahanam.

332. In this world, it is good to attend to the needs of one’s mother; good to attend to the
needs of one’s father; good to attend to the needs of samanas.’” But best of all is

to attend to the needs of brahmanas.>®°

Sukha matteyyata loke, atho petteyyata sukha;,
Sukha samarniniata loke, atho brahmarnfiata sukha.

333. It is good to live in virtue till old age; good to have unshakable faith; good to attain
the highest wisdom; good to do no evil. Joy will be yours always.

Sukham yava jara silam, sukhda saddha patitthita;
Sukho paniiaya patilabho, papanam akaranam sukham. w

Nagavaggo tevisatimo nitthito.

377 Merit.

38 Dukkha.

379 Ascetics.

330 Buddhas and Arahats.
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334.

335.

336.
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The compulsive urges®®! of those who live heedlessly*** grow like a creeper. They

jump from one life to another, like a monkey looking for fruit in the forest.

Manujassa pamattacarino, tanhd vaddhati maluva viya,
So plavati hurahuram, phalam iccham va vanasmim vanaro.

In this world, when one is overwhelmed by this vile craving that tenaciously clings
to the senses, sorrow spreads like wild grass.

Yam esd sahati jammi, tanhd loke visattika,
Soka tassa pavaddhanti, abhivattham va biranam.

In this world, sorrow falls away from the life of one who has overcome this vile
craving — so hard to get rid of —, as drops of water fall away from a lotus leaf.

Yo c’etam sahati jammim, tanham loke duraccayam,
Soka tamhd papatanti, udabinduva pokkhara.

Therefore, I say to all of you assembled here, dig up craving root and all, as you
would uproot birana grass.*®* Do not allow Mara to crush you again and again, as
a stream crushes reeds on its banks.

Tam vo vadami bhaddam vo, yavant’ettha samagata;
Tanhaya miilam khanatha, usirattho 'va biranam;
Ma vo nalam va soto 'va, maro bhanji punappunan.

As a tree, though cut down, recovers and grows again if its roots are not destroyed,
suffering®®* will come to you again and again if these compulsive urges are not
rooted out.

381 That is, craving. Craving is threefold: (1) craving for sense-pleasures; (2) craving for birth in a world of
separateness; and (3) craving for existence to end. Craving for personal sense fields, such as eye, ear, nose,
tongue, body, and mind, and for external sense objects such as forms, sounds, scents, tastes, contact, and
mind objects, when viewed in terms of these three aspects, divides itself into thirty-six varieties.

382 Those who live a life that is heedless, with heedlessness characterized by slackened awareness, develop
neither meditative absorption, nor insight, nor path and fruit.

383 A type of wild grass known for its fragrance.

384 Dukkha — of birth, ageing, and death.
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Yatha'pi miile anupaddave dalhe, chinno 'pi rukkho punar eva rithati;
Evam pi tanhanusaye anithate, nibbattati dukkham idam punappunam.

Those who hold wrong views,*® in whom the thirty-six streams (of craving) that
flow?*® toward pleasurable objects are strong, are swept away by the currents of
their deluded thoughts connected with passion.

Yassa chattimsati sota, mandapassavanda bhusa;
Vaha vahanti dudditthim, samkappa raganissita.

The currents of craving flow towards all sense objects. The creepers of craving
arise (at the six sense doors) and fix themselves (on the six sense objects).
Whenever you see these creepers of craving growing in your mind, uproot them
with wisdom.?%’

Savanti sabbadhi sota, lata ubbhijja titthati;
Tam ca disva latam jatam, milam pannaya chindatha.

In all human beings, sense pleasures arise that are drenched with craving. All are
attached to sense pleasures; all seek happiness. Hankering after such pleasures,
they are caught in the cycle of birth and death.

Saritani sinehitani ca, somanassani bhavanti jantuno,
Te satasita sukhesino, te ve jatijarupaga nara.

Those driven by craving are terrified, like a hare caught in a trap; held fast by
fetters and bonds,**® they undergo suffering®®® again and again, for a very long time.

Tasinaya purakkhata paja, parisappanti saso’va bandhito;
Samyojanasangasatta, dukkham upenti punappunam ciraya.

Those driven by craving are terrified, like a hare caught in a trap. Therefore, those
who wish to free themselves should overcome this craving.*

Tasinaya purakkhata paja, parisappanti saso va bandhito;
Tasma tasinam vinodaye, bhikkhu akankhi viragam attano.

385 Those whose views are debased due to defective understanding.

386 Through the six sense doors.

387 Path Insight.

388 There are five kinds of bonds (sariga): lust (rdga), hatred (dosa), delusion (moha), pride (mana), and
false views (ditthi).

38 In repeated rebirths.

3% Because beings are surrounded and entwined by craving, those who are striving for nibbana should
dispel that craving by means of the Path of Arahatship.
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344. Even though he left the forest of desire for the household life and entered the grove
of the life of a Bhikkhu, he rushed recklessly back to that very forest. Behold that
man! Though free,*! he ran back into bondage.***

Yo nibbanatho vanadhimutto, vanamutto vanam eva dhavati;
Tam puggalam etha passatha, mutto bandhanam eva dhavati.

345. Fetters of wood, rope, or even iron, say the wise, are not as strong as selfish
attachment to wealth and family.>*?

Na tam dalham bandhanam ahu dhira, yad ayasam darujam babbajam ca;
Sarattaratta manikundalesu, puttesu daresu ca ya apekkha.
346. Such fetters drag us down (to lower planes of existence) and are hard to break.’**
Break them by overcoming selfish desires, and turn from the world of sensory
pleasure without a backward glance.

Etam dalham bandhanam ahu dhird, oharinam sithilam duppamuriicam;
Etam pi chetvana paribbajanti, anapekkhino kamasukham pahaya.

347. A person driven by fierce cravings is like a spider caught in its own web. Break out
of the web, and turn away from the world of sensory pleasure and sorrow.

Ye ragarattanupatanti sotam, sayam katam makkatako 'va jalam,
Etam pi chetvana vajanti dhirda, anapekkhino sabbadukkham pahaya.

348. If you want to reach the farther shore of existence,”” give up what is before,*”
behind,**” and in between.**® Set your mind free from everything,**® and go beyond
birth and death.

391 From desire for the household life.

392 This verse was uttered about a young man who, through faith, entered the Order, but later, tempted by
sensory pleasures, returned to the household life.

393 Longing for the things of this world, such as jewels, ornaments, children, spouses, etc.

3% The bondage of defilements, once arisen due to greed, is hard to break.

395 When this is so — having gone to the farther shore (bhavassa paragit) of the whole threefold existence
(that is, the past, the present, the future), by way of higher knowledge, full understanding, relinquishment,
meditational development and realization, living with mind liberated in regard to the totality of conditioned
existence with its divisions such as aggregates (khandhas), elements (dhatus), and spheres (ayatanas) —,
one does not come again by birth, decay, and death. That is the meaning.

3% Let go of attachment, longing, clinging, desiring, (mental) possession, obsession, grasping, craving —
with reference to the aggregates (khandhas) of the past.

397 Let go of attachment and so forth with reference to the aggregates of the future.

398 Let go of attachment and so forth with reference to the aggregates of the present.

39 All conditioned existence.
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Muiica pure mufica pacchato, majjhe mufica bhavassa paragii;
Sabbattha vimuttamanaso, na punam jatijaram upehisi.

349. In those who are disturbed by deluded thoughts, whose passions are strong, and
who see only what is pleasurable, craving grows more and more. Indeed, they only
keep strengthening their fetters.

Vitakkapamathitassa jantuno, tibbardagassa subhanupassino;
Bhiyyo tanhd pavaddhati, esa kho dalham karoti bandhanam.

350. One who takes delight in calming thoughts, who is ever mindful, who meditates on
the loathsomeness (of the body)*® will get rid of craving. Such a one will break the
bonds of Mara.

Vitakkipasame ca yo rato, asubham bhavayati sada sato;
Esa kho vyantikahiti, esa checchati marabandhanan.

351. Those who have reached their goal,**! who are free from fear, craving, and moral
defilements, have cut off the thorns of existence.*> This body is their last.*®

Nitthan gato asantasi, vitatanho anangano;
Acchindi bhavasallani, antimo 'yam samussayo.

352. One who is free from craving and attachment, who understands the deeper meaning
of what is written,*** is rightly called “bearer of the final body,” “one of great
wisdom,” “a great being.”

99 ¢

Vitatanho anddano, niruttipadakovido,

Akkharanam sannipatam, janida pubbaparani ca;

Sa ve antimasariro, mahapaniio mahdapuriso 'ti vuccati.
353. I have conquered myself and live in purity. I know all that there is to be known.*%
I have left everything behind and live in freedom. Having comprehended the Four
Noble Truths by myself, to whom shall I point as my teacher?*%

400 The purpose of this meditation is to get rid of attachment to this so-called “body.”

401 4rahats. Arahatship is the final goal of those who have gone forth in the monastic Order.

402 Here, “thorns” refers to the three unwholesome roots (miila): (1) greed (lobha); (2) hatred (dosa); and
(3) delusion (moha). They have cut off the “thorns” that lead to continued existence.

403 That is, this is their final existence.

404 One who is skilled in the four kinds of analytical knowledge: (1) meaning (attha); (2) text (dhamma);
(3) etymology (nirutti); and (4) understanding (patibhana).

405 Attained Arahatship.

406 The Buddha gave this answer to Upaka, a wandering ascetic, who questioned Him about His teacher.
Even though the Buddha had teachers before His Enlightenment, He had none for His Enlightenment.
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Sabbabhibhii sabbavidii’ham asmi, sabbesu dhammesu anupalitto;
Sabbarnijaho tanhakkhaye vimutto, sayam abhinndaya kam uddiseyyam.

There is no gift better than the gift of the Dhamma, no gift more sweet, no gift more
joyful. It puts an end to cravings*’’ and the sorrow they bring.

Sabbadanam dhammadanam jinati, sabbam rasam dhammaraso jinati;
Sabbam ratim dhammarati jinati, tanhakkhayo sabbadukkham jinati.

Wealth harms those who are greedy but not those who seek the other shore.*”® By
their caving for wealth, the greedy harm themselves and those around them.

Hananti bhoga dummedham, no ve paragavesino,
Bhogatanhaya dummedho, hanti aiiie 'va attanam.

Greed ruins the mind, just as weeds ruin fields. Therefore, honor those who are free
from greed.

Tinadosani khettani, ragadosa ayam paja;
Tasma hi vitaragesu, dinnam hoti mahapphalam.

Hatred*® ruins the mind, just as weeds ruin fields. Therefore, honor those who are
free from hatred.

Tinadosani khettani, dosadosa ayam paja;
Tasma hi vitadosesu, dinnam hoti mahapphalam.

Ignorance ruins the mind, just as weeds ruin fields. Therefore, honor those who are
free from ignorance.

Tinadosani khettani, mohadosa ayam paja;
Tasma hi vitamohesu, dinnam hoti mahapphalam.

Selfish desire*!” ruins the mind, just as weeds ruin fields. Therefore, honor those
who are free from selfish desire.

Tinadosani khettani, icchadosa ayam paja;
Tasma hi vigaticchesu, dinnam hoti mahapphalam. m

Tanhavaggo catuvisatimo nitthito.

407

The eradication of craving leads to the cessation of the aggregates, which means the end of rebirths.

408 Nibbana.
409 Hatred, ill will, aversion, etc.
410 Covetousness.
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Restrain your eyes and ears; restrain your nose and tongue. The senses are good
friends when they are restrained.

Cakkhuna samvaro sadhu, sadhu sotena samvaro;
Ghanena samvaro sadhu, sadhu jivhaya samvaro.

Restrain your body in deeds; restrain your tongue in words; restrain your mind in
thoughts. Good is restraint in everything.#'> Those restrained in everything are
freed from all sorrow.*!3

Kayena samvaro sadhu, sadhu vacaya samvaro;
Manasa samvaro sadhu, sadhu sabbattha samvaro;
Sabbattha sarmvuto bhikkhu, sabbadukkha pamuccati.

He is a true Bhikkhu who has trained his hands, feet, and speech to serve others. He
meditates deeply, is at peace with himself, and lives alone.

Hatthasannato padasaniiato, vdacaya sannato sannatuttamo,
Ajjhattarato samahito, eko santusito tam ahu bhikkhum.

He is a true Bhikkhu who is restrained in speech, who speaks softly, who is modest,
and who explains the Dhamma in sweet words.*!*

Yo mukhasanisiato bhikkhu, mantabhani anuddhato;
Attham dhammam ca dipeti, madhuram tassa bhasitan.

He is a true Bhikkhu who follows the Dhamma, meditates on the Dhamma, delights
in the Dhamma, and, therefore, never falls away from the Dhamma.

Dhammaramo dhammarato, dhammam anuvicintayam,
Dhammam anussaram bhikkhu, saddhamma na parihayati.

411 Bhikkhu is exclusively a Buddhist term. “Mendicant Monk” may suggested as the best rendering in
English for Bhikkhu. Here, the term is left untranslated. The female counterpart is Bhikkhuni, usually
translated as “Nun.”

412 Sabbattha, “in every way; in every sense.”

413 Freed from suffering (dukkha); freed from cyclic existence (sansara).

414 Who speaks in moderation, who is not boastful, and who patiently explains the meaning of the Dhamma.
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365. He is a true Bhikkhu who is content with what he receives and is never jealous of
others. Those who are jealous cannot do well in meditation.*!?

Salabham n’atimaniieyya, n’annesam pihayam care;
Anniesam pihayam bhikkhu, samdadhim n’adhigacchati.

366. Even the gods praise the Bhikkhu who is contented with whatever he has and who
lives a pure life of selfless service.

Appalabho pi ce bhikkhu, salabham n’atimannati;
Tam ve deva pasamsanti, suddhdjivim atanditan.

367. Free from the desire to possess people and things,*'¢ a Bhikkhu does not grieve over
what is not.*”

Sabbaso namaripasmim, yassa natthi mamdayitam;
Asata ca na socati, sa ve bhikkhii’ti vuccati.

368. With loving-kindness toward all*'® and with confidence*'® in the Buddha’s
Teachings, a Bhikkhu will reach the holy state where all is peace.*?°

Mettavihari yo bhikkhu, pasanno buddhasasane;
Adhigacche padam santam, samkharipasamam sukhan.

415 Samadhi, both mundane and supramundane concentration.

416 One who has no sense of “I” or “mine” and no attachment to any part of “name-and-form” (nama-riipa),
that is, all the varied aspects of the human personality, occurring as the five aggregates of existence
(paiicakkhandha) — also known as the “five aggregates of clinging.” The five aggregates consist of: (1)
material form or corporeality (ripakkhandha); (2) feeling (vedandakkhandha); (3) perception (sarnifia-
kkhandha); (4) (predisposing) mental formations (sarmkharakkhandha); and (5) consciousness (vififiana-
kkhandha). What is called “individual existence” is, in reality, nothing but a mere process of those mental
and physical phenomena (that is, the five aggregates of existence), a process that has been going on since
immemorial time and that will also continue after death for an immemorial period of time. These five
aggregates, taken either singly or collectively, do not constitute a self-dependent real ego-entity, self (atta),
soul, or personality, nor is there to be found any such entity apart from them.

417 He does not grieve, is not tormented, when that “name-and-form” comes to decay and degeneration, but,
instead, dispassionately perceives thus: “What has decayed in me is, by its very nature, subject to decay
and to degeneration — this is simply the way it is.”

418 One who has exerted oneself in loving-kindness (mettd) as a subject of meditation (kammatthana) as
well as one who has attained the third (according to the sutfanta method) or fourth (according to the
Abhidhamma method) stage of meditative absorptions (jhanas) by developing loving-kindness. With this
practice, one extends unconditional loving-kindness to “whatever living beings there may be, without
exception, whether weak or strong; long, large, or middling; short, subtle or gross; visible or invisible;
living near or far; born or coming to birth” (Karaniya Metta Sutta — Discourse on Loving-Kindness).

419 He is pleased with the Buddha’s Teachings. Indeed, he takes great delight in, relishes, rejoices in being
pleased with the Buddha’s Teachings.

420 The stilling of all conditioned things — the Tranquil, the Unconditioned, the Blissful, in short, nibbana.
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369. Bhikkhu, bail out**! your boat! When it is bailed out, it will go faster.**? Cast out
greed and hatred, and reach nibbana.

Sirica bhikkhu imam navam, sitta te lahum essati;
Chetva ragam ca dosam ca, tato nibbanam ehisi.

370. Cut off the five lower fetters,*** cut off the five higher fetters,*** cultivate the five
faculties,*”® and you will cross the river of life.

Parica chinde pariica jahe, paiica c uttari bhavaye;
Parica sangatigo bhikkhu, oghatinno’ti vuccati.

371. Meditate, Bhikkhu, meditate!*** Do not be heedless! Do not run after sense
pleasures! Do not swallow a red-hot iron ball*?*’ and then cry, “I am in great pain!”

Jhaya bhikkhu ma ca pamado, ma te kamagune bhamessu cittam,
Ma lohagulam gilt pamatto, ma kandi dukkham idan’ti dayhamano.

372. There can be no concentration in those who lack wisdom, and no wisdom in those
who lack concentration. Those in whom there is both wisdom and concentration
are, indeed, close to nibbana.**®

Natthi jhanam apaniniassa, pannd natthi ajhayato,
Yamhi jhanam ca panind ca, sa ve nibbanasantike.

421 Bail out the ship of personality of the water of wrong thoughts — throw that water away.

422 Just as a ship on the ocean, heavy with water that has seeped in through a hole, is able to reach a harbor
quickly, without sinking, after the crew has closed up its fissures and emptied it of water, in the same way,
when, by means of restraint, one closes up the fissures of sense outlets such as the eye, this ship of one’s
personality, filled with the water of wrong thoughts, will go quickly to nibbana without sinking in the whirl
of sarsara, after it has been emptied of the water of the wrong thoughts that had arisen.

423 Cut off, through the Paths of Stream-Entry (Sotapatti-magga), Once-Return (Sakadagami-magga), and
Non-Return (4ndgami-magga), the five lower fetters (saryojana) that lead one to states of woe. The five
lower fetters are: (1) personality belief; (2) skeptical doubt; (3) attachment to wrongful rites and rituals; (4)
sense-desire; and (5) hatred.

424 Abandon, relinquish, indeed, cutoff, through the Path of Arahatship (4rahatta-magga), the five higher
(more subtle) fetters that lead one to the celestial worlds above. The five higher fetters are: (6) attachment
to the form realm; (7) attachment to the formless realms; (8) conceit; (9) restlessness; and (10) ignorance.
425 The five faculties are: (1) faith or confidence (saddha); (2) mindfulness (sati); (3) effort (viriya); (4)
concentration (samadhi); and (5) wisdom (pa7inia).

426 By the two kinds of meditative absorptions: (1) fine-material absorption and (2) immaterial absorption.
427 For those who are heedless and relinquish mindfulness (sati), it is as if they have swallowed a metal ball
heated in hell. One should not swallow a metal ball by being heedless. Such heedlessness will only lead to
a state of woe.

428 Those who do not meditate cannot develop insight. However, those in whom both meditative absorption
and insight are developed understand and see reality as it is. Those in whom both of these exist are close to
nibbana.
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373.

374.
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377.

378.

The Bhikkhu who goes to a secluded place to meditate, whose mind is calm, who
clearly perceives the Dhamma,** experiences a joy that transcends that of ordinary
people.

Sunifiagaram pavitthassa, santacittassa bhikkhuno;
Amanust rati hoti, samma dhammam vipassato.

Whenever he reflects on the rise and fall of the aggregates that make up the body,
he experiences joy and happiness. To the wise, that is the way to the deathless.

Yato yato sammasati, khandhanam udayabbayam;
Labhati pitipamojjam, amatam tam vijanatam.

For a wise Bhikkhu in this Teaching, this is the beginning of the practice leading to
nibbana: train your senses, be contented, strictly observe the fundamental moral
code,®? and keep pure and noble friends.

Tatrayam adi bhavati, idha paniiassa bhikkhuno;
Indriyagutti santutthi, patimokkhe ca samvaro,
Mitte bhajassu kalyane, suddh’ajive atandite.

Be a friend to all. Perform your duties well.**! Then, with your joy ever growing,
you will put an end to sorrow.

Patisantharavuty’assa, acarakusalo siya;
Tato pamojjabahulo, dukkhass antam karissati.

As the jasmine creeper sheds the withered flowers that blossomed the previous day,
so should you, O Bhikkhu, shed blemishes such as attachment to sensory pleasures
and to hatred.

Vassika viya pupphani, maddavani pamursicati;
Evam ragam ca dosam ca, vippamuricetha bhikkhavo.

A Bhikkhu who is calm in body,**? speech,*** and mind,*** who is well-composed,
and who has turned his back on worldly pleasures,** is called a “peaceful one.”

429 Who gains insight into the Dhamma by understanding cause and condition.

430 The Patimokkha — the code of conduct consisting of 227 disciplinary rules followed by Bhikkhus in the
Theravadin tradition.

431 What is referred to here is virtuous conduct as well as skillful performance of due rites and rituals.

432 Due to the absence of violence to life, and so on, in one’s actions.

433 Due to the absence of false speech, vulgar speech, sarcasm, gossip, and idle chatter.

434 Due to the absence of craving, and so on, in one’s thoughts.

435 Literally, “who has vomited worldly pleasures.” Here, “vomited” means “given up.”
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Santakayo santavaco, santavd susamahito;
Vantalokamiso bhikkhu, upasanto 'ti vuccati.

379. Raise yourself by your own efforts, O Bhikkhu; be your own critic. Thus, self-
reliant and vigilant, you will live in joy.

Attand coday attanam, patimdse attam attand,
So attagutto satimd, sukham bhikkhu vihahisi.

380. Be your own master, guide, and protector. Be your own refuge. Train your mind,
as merchants train their noble horses.*3

Attd hi attano natho, atta hi attano gati;
Tasma sannamay attanam, assam bhadram va vanijo.

381. Full of peace and joy is the Bhikkhu who follows the Dhamma and reaches the other
shore beyond the flux of mortal life.**’

Pamojjabahulo bhikkhu, pasanno buddhasasane;
Adhigacche padam santam, samkharipasamam sukhan.

382. Though young in years, a Bhikkhu who devotes himself to the Dhamma lights up
the world, as the moon lights a cloudless sky.

Yo have daharo bhikkhu, yurijati buddhasdasane;
So imam lokam pabhdseti, abbha mutto’va candima. m

Bhikkhuvaggo paficavisatimo nitthito.

436 Ever mindful, one should restrain oneself, guard oneself, train oneself, protect oneself, by preventing
unarisen unwholesome mental states from arising, by abandoning unwholesome mental states that have
already arisen, by developing wholesome mental states that have not yet arisen, and by maintaining and
perfecting wholesome mental states that have already arisen.

437 Reaches nibbana — the tranquil, the unconditioned, the blissful.
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383.

384.

385.

386.

387.

O brahmana, cut off the stream of craving with diligence, and abandon sense
desires. Go beyond the world of conditionality, and know the deathless ground of
life.*%?

Chinda sotam parakkamma, kame panuda brahmana;
Samkharanam khayam fiatva, akatannii’si brahmana.

Those brahmanas who are well established in the two types of meditation*** will go
beyond likes and dislikes, and all their fetters will fall away.

Yada dvayesu dhammesu, paragii hoti brahmano;
Atha’ssa sabbe samyoga, attham gacchanti janato.

Who is a true brahmana? That one I call a brahmana who is attached neither to the
nether shore**! nor to the farther shore,**> and who is free from moral defilements.

Yassa param aparam va, paraparam na vijjati;
Vitaddaram visamyuttam, tam aham briomi brahmanan.

Who is a true brahmana? That one I call a brahmana who dwells in seclusion,
practicing both calm abiding and insight meditation, who is free from moral
defilements, and who has reached the supreme goal of life.**’

Jhayim virajam asinam, katakiccam anasavam,
Uttamattham anuppattam, tam aham briimi brahmanan.

The sun shines in the day; the moon shines in the night. The warrior shines in
battle; the brdhmana shines in meditation. But, day and night, the Buddha shines***
in radiance of love for all.

438 In this chapter, the term brahmana is used instead of Brahmin. The term “Brahmin” refers to a member
of the priestly caste, while “brahmana” refers to a person who lives a pure, sinless, and ascetic life, which
is what is meant here. In the literature, the term brahmana is often used as a synonym for Arahat (as in
verses 294 and 295 above).

439 The unconditioned, nibbana.

440 Calm abiding or tranquility meditation (samatha) and insight or analytical meditation (vipassana).

441 That is, the sense bases.

442 That is, the sense objects.

443 Arahatship.
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388.

389.

390.

391.

392.

393.

Diva tapati adicco, rattim abhati candima;
Sannaddho khattiyo tapati, jhayt tapati brahmano,
Atha sabbam ahorattim, buddho tapati tejasa.

That one I call a brahmana who has shed all evil. I call that one a recluse whose
mind is serene — a wanderer, whose heart is pure.

Bahitapapo 'ti brahmano, samacariya samano 'ti vuccati,
Pabbajayam attano malam, tasma pabbajito 'ti vuccati.

One should never harm a brahmana. A brahmana should never become angry and
should never cause harm to others even when harmed by them.

Na brahmanassa pahareyya, n’assa muricetha brahmano,
Dhi brahmanassa hantaram, tato dhi yassa municati.

That one I call a brahmana who does not retaliate. When the intention to harm
others is brought to an end, suffering will wane.

Na brahmanass 'etad akifici seyyo, yada nisedho manaso piyehi;
Yato yato himsamano nivattati, tato tato sammatimeva dukkham.

That one I call a brahmana who does not hurt others with unkind acts, words, or
thoughts, and who is restrained in these three aspects.

Yassa kayena vacaya, manasa natthi dukkatam,
Samvutam tihi thanehi, tam aham brimi brahmananm.

That one I call a brahmana who learns the Dhamma of the Fully Enlightened One
and who respectfully pays homage to the Holy One, as a Brahmin pays homage to
the sacrificial fire.

Yamha dhammam vijaneyya, sammasambuddhadesitam;

Sakkaccam tam namasseyya, aggihuttam va brahmano.

It is not matted hair, nor family background,*** nor caste that makes a brahmana.
Only those who have realized the Truth**® and the Dhamma**’ can rightly be called
brahmanas. They are the pure ones.

444 The Buddha outshines immorality by the power of morality, vice by the power of virtue, ignorance by
the power of wisdom, demerit by the power of merit, unrighteousness by the power of righteousness.

45 Gotta “ancestry, lineage, clan.”

446 The realization of the Four Noble Truths.

447

Here, Dhamma refers to the nine supramundane states, namely, the four Paths, the four Fruits, and

nibbana.
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394.

395.

396.

397.

398.

Na jatahi na gottena, na jacca hoti brahmano;
Yamhi saccam ca dhammo ca, so suct so ca brahmano.

What use is matted hair, O foolish one? What use is a deerskin on which to sit for
meditation if your mind still seethes with lust?

Kim te jatahi dummedha, kim te ajinasatiya;
Abbhantaram te gahanam, bahiram parimajjasi.

That one I call a brahmana who is content with ragged robes gathered from a dust
heap, who is lean, with veins standing out,**® and who meditates alone in the forest.

Pamsukiiladharam jantum, kisam dhamanisanthatam,
Ekam vanasmim jhayantam, tam aham brismi brahmanan.

I do not call one a brahmana just because one is born from the womb of a high
caste mother. One is merely a “bho-sayer’** if one is not free from moral defile-
ments. That one I call a brahmana who is free from moral defilements and selfish
attachments.

Na c’aham brahmanam briimi, yonijam mattisambhavam,
Bhovadi nama so hoti, sa ce hoti sakiricano,
Akificanam anadanam, tam aham brimi brahmanam.

The true brahmana has thrown off all fetters**® and does not tremble in fear.**' No
selfish bonds can ensnare such a one,*? no impure thoughts pollute the mind.

Sabbasamyojanam chetva, yo ve na paritassati;
Sangatigam visamyuttam, tam aham briomi brahmanam.

That one I call a brahmana who has cut through the strap (of ill will), the thong (of
craving), and the chain (of wrong views together with latent defilements), and who

448 Bhikkhus who wear rags for robes, who are thin and lean (literally, “of little flesh and blood”), and
whose veins are visible from following a rigorous practice that befits them.

49 “Bho” is a familiar form of address, which even the Buddha uses when addressing lay people. The
meaning here is that such a one merely knows proper etiquette in greeting others.

450 The ten fetters (sarityojana) which bind beings to cyclic existence (saritsara): (1) personality belief —
the delusion of selthood; (2) skeptical doubt; (3) attachment to rites and rituals; (4) desire for gratification
of the senses; (5) ill will; (6) craving for fine-material existence; (7) craving for immaterial existence; (8)
conceit; (9) restlessness; and (10) ignorance.

41 Due to craving.

452 Who has transcended attachments and gone beyond the passions, and so forth.
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399.

400.

401.

402.

has lifted the bar that fastens the door (of ignorance). Such a one has gotten up
from sleep and is fully awake.*>

Chetva naddhim varattam ca, sandanam sahanukkamanm;
Ukkhittapaligham buddham, tam aham brimi brahmanam.

That one I call a brahmana who endures abuse, beating, and imprisonment without
anger.** Such a one has the power of patience no army can defeat.*>

Akkosam vadhabandham ca, aduttho yo titikkhati;
Khantibalam balanikam, tam aham brumi brahmanam.

That one 1 call a brahmana who is free from anger, who practices austerity,*® who
is virtuous and free from craving, and who controls the senses. This body is the
last.*’

Akkodhanam vatavantam, stlavantam anussadam;
Dantam antimasarivam, tam aham briomi brahmanam.

That one I call a brahmana who does not cling to sensory pleasure, just as water
does not cling to a lotus leaf or a mustard seed to the tip of a needle.

Varipokkharapatt’eva, aragger’iva sasapo;
Yo na limpati kamesu, tam aham brimi brahmanam.

That one I call a brahmana who, even in this life, realizes the end of suffering,*®
who has laid down the burden,*° and who is free from moral defilements.

Yo dukkhassa pajanati, idh’eva khayam attano;
Pannabharam visamyuttam, tam aham briimi brahmananm.

453 Who is awakened from having realized the Four Noble Truths (4riya-sacca): (1) suffering (dukkha); (2)
the origin (samudaya) of suffering; (3) the cessation (nirodha) of suffering; and (4) the path or way
(magga) leading to the cessation of suffering, namely, the Noble Eightfold Path (Ariya-atthangika-magga).

454

One who bears, without anger, the abuse that is heaped upon one through the ten ways of abusing,

assault with hands, weapons, and so forth, and even being bound with fetters, and so forth.

455 Who has the strength of an army due to being endowed with the power of patience, which has been
reinforced by its springing up again and again.

456 Dhutanga, ascetic or austere purification practices recommended to monks by the Buddha as a means to
cultivate contentment, renunciation, energy, detachment, moderation, etc.

457 Who is in the final body, because the present life is at the termination of cyclic existence (sarisara).

458 Nibbana.

459 Who has laid down the burden of the khandhas, the five aggregates of clinging.
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403.

404.

405.

406.

407.

408.

That one I call a brahmana whose wisdom is profound and whose understanding
deep, who knows the right path from the wrong path, and who has reached the
highest goal.*6°

Gambhiraparniiiam medhavim, maggamaggassa kovidam;
Uttamattham anuppattam, tam aham briami brahmanam.

That one I call a brahmana whose wants are few, who is detached from sensory
desire, and who associates with neither householders nor homeless mendicants.*¢!

Asamsattham gahatthehi, anagarehi c ‘ubhayam,
Anokasarim appiccham, tam aham brimi brahmanam.

That one I call a brahmana who has put aside weapons and renounced violence
toward all creatures, the perturbed*®? as well as the unperturbed.** Such a one
neither kills nor helps others to kill.***

Nidhaya dandam bhiitesu, tasesu thavaresu ca;
Yo na hanti na ghdateti, tam aham briimi brahmanam.

That one I call a brahmana who is never hostile to those who are hostile toward
him, who is detached*®® among those who are selfish,**® and who is at peace*t’
among those who have taken up weapons.

Aviruddham viruddhesu, attadandesu nibbutam,
Sadanesu anadanam, tam aham briumi brahmanam.

That one I call a brahmana from whom passion and hatred, along with arrogance
and deceit, have fallen away, like a mustard seed that has fallen from the point of a
needle.

Yassa rago ca doso ca, mano makkho ca patito,
Sdasapor’iva aragga, tam aham briumi brahmanam.

That one I call a brahmana who speaks gentle, instructive,**® and true words, and
who does not offend anyone by his speech.

460 Arahatship.

461 Who is not contaminated by either lay persons or homeless ones.

462 Those who are not engaged in spiritual practices, whose minds are restless and senses undisciplined.
463 Those whose minds are calm and senses controlled — Arahats.

464

One who has laid down arms in regard to all sentient beings, by virtue of hatred having been destroyed,

and who never kills any living thing oneself, or who never helps others to kill.
465 Who is free of grasping at “I,” “me,” or “mine.”
466 Those who grasp at a sense of self.

467

Due to having laid aside the use of force.
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410.

411.
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414.

Akakkasam vifiiapanim, giram saccam udiraye;
Yaya n’abhisaje karici, tam aham briimi brahmanam.

That one I call a brahmana who, here in this world, takes nothing that is not given,
whether long or short, small or great, pleasant or unpleasant.

Yo’dha digham va rassam va, anum thiillam subhasubham,
Loke adinnam nadiyati, tam aham briomi brahmanan.

That one I call a brahmana who has no desire either for anything of this world or
for anything of the next, and who is free from craving and moral defilements.

Asa yassa na vijjanti, asmim loke paramhi ca;
Nirasasam visamyuttam, tam aham briumi brahmanam.

That one I call a brahmana who is free from craving, who, through knowledge of
the Four Noble Truths, is free from doubt, and who has realized the deathless.*®®

Yassalaya na vijjanti, annaya akathamkathi;

Amatogadham anuppattam, tam aham briimi brahmanan.

That one I call a brahmana who, in this world, has gone beyond good and evil,*”°
who is free from sorrow, and who, being free from the taints of moral defilements,
is pure.

Yo’dha puniiiam ca papam ca, ubho sangam upaccaga;,
Asokam virajam suddham, tam aham briimi brahmananm.

That one I call a brahmana who is pure,*’! clear,*’? serene,*’® and unagitated,*’* and
in whom craving for existence has come to an end. Such a one shines like the moon
in a cloudless sky.

Candam va vimalam suddham, vippasannam anavilam;
Nandibhavaparikkhinam, tam aham briimi brahmanam.

That one I call a brahmana who, having crossed the dangerous swamp (of passion),
the difficult road (of moral defilements), the ocean of life,*”> the darkness of

468 Causing others to understand what is right, proper, virtuous, wholesome, true, etc.
469 Nibbana.

470 Who has discarded both wholesome and unwholesome states of mind.

471 Free of moral impurities.

472 Stainless.

473 Of calm mind.

474 Free of defilements — in whom there is not the agitation of defilements.

415 Samsara.
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415.

416.

417.

418.

419.

ignorance,*’® and the fourfold flood,*”” has reached the other shore. Such a one
practices both calm abiding and insight meditation, is free from craving and doubt,
clings to nothing, and remains in perfect peace.

Yo imam palipatham duggam, samsaram moham accaga;
Tinno paragato jhayi, anejo akathamkathi;
Anupadaya nibbuto, tam aham briimi brahmanam.

That one I call a brahmana who, in this world, has given up attachment to sense
pleasures and who, having left the life of a householder, has become a Bhikkhu.
Such a one has eradicated sense desires and has come to the end of existence.

Yo’dha kame pahantvana, anagaro paribbaje;
Kamabhavaparikkhinam, tam aham brismi brahmanan.

That one I call a brahmana who, in this world, has given up craving and who,
having left the life of a householder, has become a Bhikkhu. Such a one has
eradicated craving and has come to the end of existence.

Yo’dha tanham pahatvana, anagaro paribbaje;
Tanhabhavaparikkhinam, tam aham briimi brahmanam.

That one I call a brahmana who has given up attachment to the sense pleasures of
human life, who has transcended attachment to the sense pleasures of celestial life,
and who is completely free from attachment.

Hitva manusakam yogam, dibbam yogam upaccaga,
Sabbayogavisarmyuttam, tam aham briumi brahmanam.

That one I call a brahmana who no longer takes delight in sense pleasures but,
rather, takes delight in solitude. Such a one has attained perfect peace, is free from
moral defilements, has overcome the five aggregates of existence, and is diligent.

Hitva ratim ca aratim ca, sitibhiitam niriapadhim;
Sabbalokabhibhum viram, tam aham brimi brahmanam.

That one I call a brahmana who knows the passing away and rebirth of beings, in
every detail, who is detached, who is well-gone,*’® and who is enlightened.*”

476 “Ignorance” means not having realized the Four Noble Truths.

477 Ogha, “flood” refers here to the d@savas, “cankers.” The four asavas are: (1) the canker of sense desire
(kamasava); (2) the canker of desiring eternal existence (bhavasava); (3) the canker of wrong views
(ditthasava); and (4) the canker of ignorance (avijjasava).

478 Sugata, gone to nibbana.

479 Due to understanding the Four Noble Truths.
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421.

422.
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Cutim yo vedi sattanam, upapattim ca sabbaso;
Asattam sugatam buddham, tam aham briimi brahmanarn.

That one I call a brahmana whose destination no one can know. Such a one has
eradicated moral defilements and is an Arahat.

Yassa gatim na jananti, deva gandhabbamanusa;
Khinasavam arahantam, tam aham brimi brahmananm.

That one I call a brahmana who does not cling to the aggregates of the past, future,
and present and who is free from moral defilements and attachment.

Yassa pure ca pacchd ca, majjhe ca natthi kiricanam;
Akiricanam anadanam, tam aham brumi brahmanam.

That one I call a brahmana who is fearless like a bull, who is noble and diligent,
who strives for high moral virtues, who has conquered Mara, who is free from
craving, who has been cleansed of moral defilements, and who knows the Four
Noble Truths.

Usabham pavaram viram, mahesim vijitavinam,
Anejam nahatakam buddham, tam aham brimi brahmanam.

That one I call a brahmana who knows past existences, who sees both the celestial
and the lower worlds, who has reached the end of rebirths, and who, with Path
Insight, has become an Arahat — one who has accomplished all that had to be
accomplished for the eradication of moral defilements.

Pubbenivasam yo vedi, saggapayam ca passati;
Atho jatikkhayam patto, abhinfiavosito muni;

Sabbavositavosanam, tam aham brimi brahmanam. m

Brahmanavaggo chabbisatimo nitthito.
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